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BY SWAMI ABHEDANANDA 

MYSTERY OF DEATH 

A Study in the Philosophy and Religion of the “ Katha Upanisbad” 

Life in the abode of Death has always been a puzzling problem of groat iliink(n‘s of 
every ^ but Swamiji gives a very delightful exposition of tlie subjei't from (lifnnH'ni 
angles of vision and ' ‘ is ‘ effective appeal (o the popular uiiml. 

Bemy 8 vo. 396 Pages. Rs» 818’^ 


Life beyond death : A Critical study in the 
Mystery of Psyche and Spiritualism. With 
a photo of a Spirit-writing. Bs. 6-8. 

India and her People : A Survey of the social, 
political, educational and religious condi- 
tions of India. An epoch-making book {New 
edition). Rs, 6-8. 

Science of Psychic Phenomena : A critical Study 
in the Mind and Its Powers. Rs. 4. 

Doctrine of Karma : A Study in the Practice 
and Philosophy of Work. The author has 
unveiled the mystery and interpreted the 
arts of Works. Rs. 3. 

Lectures in India ; Inspiring thoughts on Reli- 
gion and Nationalism. Rs. 3-8, 

Songs Divine: Sanskrit Hymns with English 
translation in verse. Rs. 2. 

Ideal of Education: The aim and object of 
Education have been delineated in this neat 
volume. Re. 1. 

Reincarnation : A key-note to the philosophy of 

the Greeks, Hindus, Christians, Sufis, Chi- 
nese, etc., and the theory of Rebirth prevail- 
ing over many nations of the world. Rs. 2. 

How to be a Yogi : An illuminating work on 
the philosophy and practice of Yoga explain- 
ed in the light of Modern science. Rs. 4. 

Philosophy and Religion : This volume deals 
with fifteen illuminating chapters that solve 
all the knotty problems of Indian Philo- 
sophy and religion. It covers the discussion 
of different aspects of Philosophy and reli- 
gion and their application in our practical 
life. Rs. 6-8. 

True Psychology : This volume on true Psycho- 
logy is a unique contribution to the field of 
psychology which proves that psychology 
can lead us beyond the ranges of our mind 
and senses. ' Rs. q, 

LIFE OF SWAMI 


Swami Vivekananda and his work ; This lit 
I>en-picture has all the meriii niui hcaiit^y of 
its own as it came out from one of tho r!(»ar- 
est and wortliiest spiritual bn hors of the 
groat Swami Vivekananda . i. 

Human affection and Divine love : A work on 
Mysticism dealing with tho |)ro<‘o.ss of Divino 
Communion through lovo and love alono. 

Ms. 1-8. 

Spiritual Unfoldment : Tho guiding .star toward 
religious perfection. Mh, 2. 

Path of Realization ; A Study in eoinparativo 
Religion and Philosophy, Hs. 4. 

Self-Knowledge : A Study in tho My.stioism of 
the Upanishads. ‘ Hs. 3. 

Religion of the Twentieth Century : As. 12. 

Christian Science and Vedanta : As. 8. 

Divine Heritage of Man : A clear solutimi of uH 
questions and problems of Uo<l. His o.x;i«t- 
ence and attributes. H.s. 4. 

Sayings of Ramakrishna : A wi.se anilnvlogy of 
tho precepts and parablo.s of thy Groa t Master 
by his gifted disciple. Rh. 3. 

Attitude of Vedanta towards Religion : Sltdeotod 
Lectures on Vedanta and Ri^ligion. R.s. 6-8. 

Pamphlets! AT SIX AN HAS EACH 

Why a Hindu Accepts Chrint and Rojoyis 
Churchianity: Why a Hindu is a Vog<d,ariaii; 
Unity and Harmony ; Word and Gross in 
Ancient India. 

An introduction to the philosophy of Pancha- 

He. 1. 

WOMAN’S PLACE IN HINDU 

RELIGION As. 12, 

Progress and Perfection : By Swami Prajnana^ 

Swami Vivekananda and Modern India : 

By Swami Jagadiswarananda, As. 12/- 

ABHEDANANDA 


(AN APOSTLE OP MONISM) 

By SISTEB) SHIV ANI ( Mrs, Mary Lcy)ag & ) 

many new incidents of Swami Abhedananda’s eventful life and clorioug earcor 
lo the West for quarter of a century. This volume also throws much light upon the Hittorv 
of the Vedanta Movement m the distant lands far across the seas.. Price: 7-8-0 


SWAMI VIVEKANANDA 

PATRIOT - PROPHET 


By Bhotendeakath Datta, A. M. (Brown) ; De. Phil, (Hamburg) 

With infinite care and tender love-Swamiji’s life interpreted from a new angle of vision. With a 
number of orrgmal Photograph, faoeimiUe of Swamiji’e father and mother's hand-wrUina 

DemySfcSke. 450 pages. Price: Rs. loi: 


RAMAKRISHNA VEDANTA MATH 

^ 19-B, RA|A RAJ- KRISHNA STREET, 'CALC-UTTA-d 



JoLYj 196C 


THE VEDANTA KESARI 


JUST OUT! •' JUST OUT!! 

NEW BOOK 

THUS SPAKE THE BUDDHA 

CompHed by 

SWAMI SUDDHASATTWANANDA 

Choicest selection from the Sayings o£ Lord Buddha with an invocation 
by Poet Rabindranath Tagore and an appreciation by Swami Vivekananda* 
Excellent get-up with a beautiful Tii-colour Portrait of Lord Buddha 

on the cover. 

Pp. 120 Price: As, 6 only 


SRI RAMAKRISHNA MATH 

MYLAPORE :: MADRAS-4 


THE HOLY MOTHER BIRTH CENTENARY PUBLICATION 

THUS SPAKE THE HOLY MOTHER 

Compiled by SWAMI SUDDHASATTWANANDA 

Choicest selections from the Sayings of the Holy Mother with an invocation by Swami 
Abhedananda. Fine printing and excellent get-up with a tri-colour picture of the Holy 
Mother on the Cover. As beautiful and handy as THUS SPAKE SRI RAMAKRISHNA 
and THUS SPAKE VIVEKANANDA. 

Pp, f02 Price : As. 6 aniy 


SRI RAMAKRISHNA MATH, MYLAPORE, MADRAiS-4 


NEW BOOK ! 

WORSHIP OF SRI RAMAKRISHNA 

By SWImI SUDDHASATTWANANDA 

This small book contains the detailed directions about the daily and special worship 
of Bbagavan Sri Ramakrishm according to scriptural rules. Directions have been given 
in English and Mantras in JDevanagari script. Process of HOMA has been explained in 
detail with a diagram. Different Mudras have beeri explained and hymns on SSri 
Bainakrishna, the Holy Mother and the Guru have been added. 

Edited by SWAMT m"ADH AYANAN DA|I MAHARA| 

General Secretary, Uamahrishna Math and Mission 

Meat Printing Attractive ^ get-up 

Pp. 64 , Price 'Ke. 1/- only 

SRI RAMAKRISHNA MATH, Hylapore, MADRAS- 4 



THE VEDANTA KESARl 


.llTLY, 11)5 


RAMAKRISHNA 

PROPHET OF NEW INDIA 

( Attidged from The Gospel of Sri Ramakrishna ) 

Translated and Compiled by 

Swami NIKHILANANDA 

With an exhaustive introduction of 85 Pages 
Foreword by 

ALDOUS HUXLEY 

Here is the first popular edition of The Gospel of Sri Bamakrishna. Hero are 
intimate revelations of spiritual truths from a sensitive and disciplined myslie. 

PRINTED IN LONDON 

Very attractive get-up and neat printing 
Demy i Page 3S9 

Price Rs, I0'» only Postage : Re. f/2/^ 

Sm RAMAKRISHNA MATH, MYLAPORE, M ADRAS.4 


NEW BOOK 

Ramakrishna Upanishad 

By 

C. RAJAGOPALACHARI 

Oeighstally wbitten m Tamil 

AND TBANSLATBD INTO English 

BY Pbof. K. SWAMINATHAN m.a. 
mhd others 

Selected teachings of Sri Ramakrishna 
imparted throngh instructive parables 
retold in a very easy, interesting and 
modern style. 

The Tamil Edition which is also publi- 
shed by us has been considered as the 
best book in Tamil for the year 19,62-S3 
in educationi jpsychology ahd religion by 
the Tamil Academy of Madras and has 
been awarded the first prim. Excellent 
printing and very attractive get-up. 

Pages 100 Price: Re, Ih only 
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Srimad Bhagavad Bita 

WITH 

THE GLOSS OF SRIDHARA SWAHI 

★ 

Translated by 

SWAMI VIRESWARANANDA 

CONTAINS the ORIGINAL TEXT IN 
DEVANAGAEI CHARACTEES AND 
RUNNING TRANSLATION FOLLOWED 
BY THE ENGLISH RENDERING 
OF SBIDHABA^S GLOSS. 

Pp. S36 Price: R*. 7/» 

SRI RAMAKRISHNA MATH 
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Imparts Sound Sleep, Removes Grey Hair, Stops 
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Translated and annotated by 
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With Sanskrit Text, word-by-word meaning, English rendering 
of the text and elaborate explanatory and critical Notes. 
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ORIGINAL TEXT IN DEVANAGARI SCRIPT WITH RUNNING ENGLISH TRANSLATION 
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L The XLIII Volume of the Vedanta Kesari has begun from May of 1956. 
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Dollars 3/00-. Single copy : As. 8 
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write their addresses legibly in all their communications to us. 
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Fifth Edition 

THUS SPAKE SRI RAMAKRISHNA 

Compiled by SWAM! SUDDHASATTWANANDA 

Choicest selection from the Sayings of Sri Ramakrishna 
with an Invocation by Poet Rabindranath Tagore. 

Excellent get-up with a Tri - colour portrait of 
Sri Ramakrishna on the Cover — as beautiful and handy as 

Pp. 128 Thus Spake Vivekananda Price As. 6 


THUS SPAKE VIVEKANANDA 

(7th EDITION) 

Most msrmiisrG sayikgs of Swami Vivekananda. Excellent get-up 

WITH A TrI-COLOUE PORTRAIT OF SWAMI ViVJBKANANDA ON THE COVER. 

More than a lakh of copies sold out 

Pp. 100 Price: As, 6 only 


SECOND EDITION 

SAINT DURGA CHARAN NAG 

A charming presentation of the wonderful life of an ideal 
householder disciple of Sri Ramakrishna, popularly known as 
Nag Mahashay, demonstrates to what heights a man can rise 
while remaining in household life. 

"/ have travelled in different parts of the globe, 
but nowhere could I meet a great sou! like Nag 
Mahashay" — says Swami Vivekananda. 

Fp. 162 Price Ms. 2»4r 


VAKYAVRtTTI and ATMAJNANOPADESHAVIDHI 

OF SRI SANKARAOHART& 

CONTAINS ORIGINAL TEXT IN BEVANAGARI, PROSE ORDER, WORD -BY - WORD 
MEANING, ENGLISH TRANSLATION AND COPIOUS NOTES 

Translated by: SWAMI JAGAOANANDA 

Pages 116. Price: Re. Ij- only. 


SRI RAMAKRISHNA MATH, myupore, hadras.4 
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NEWEPITIONi 

SAYINGS OF SRI RAMAKRISHNA 

( Eiglitli EdiSloo ) 

ic 

This is the latest and the most exhaustive collection of Sri Ramakrishna’s 
teachings and contains 1120 Sayings, including the Parables. 

^'Go and get from the Ramakrishna Math a book called SAYINGS OP 
SRI RAMAKRISHNA, and whether it is in English, Tamil or any 
other language you like, read that, and you will understand Hinduism 
and you will become a better man.” 

Sri C. Rajagopalachari 

Neat Printing ^ Attractive get-up 

Crown 8vo. Pp. 416 Price: Cloth Rs. 6/- 
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Brikdaranyaka Upanishad 

Containing the original text 
with word-by-word meaning, 
Running Translation, Notes 
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tary and Introduction. . . . 
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UPADESHASAHASRI 

OF 

SRI SANKARACHARYA 
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Translation and Explanatory Notes 
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of a really difficult manual, the trans- 
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THE DIVINE LIFE 

SWAMI YATISWARANANDA 

(Fourth Edition) 

It gives, in the words of the Riahis, all | 
that a spiritual aspirant need know about 
the theory and practice of spiritual life for 
attaining the Highest. Besides an Intro- 
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choicest selections in Sanskrit with English 
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SEINIV ASABASA 

Translated and annotated by 

SWAMI ADIDEVANANDA I 

The Yatindramatadipika is one of the | 
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ation of the epistemology, psychology and | 
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Pp. 261 Price: Rs, 2(4- 
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SRI RdMfiKRISHNB 

By SWAMI N/KHILANANDA 

(Translator of the Gospel of Sri Ramakrislina 
and Head of the Ramakrishna -Vivekananda 
I Centre, New York) 

The booh forms the Preface of 
. the American Edition of the 

' Oospel of Sri Bamahrishna 

A short Biography of the Prophet of 
j Modern India written in a very lucid 
' and easy style. Those who cannot 
afford to purchase the bigger life, 
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‘ Royal 8 vo. Size. Excellent get-up and printing. 

Fages 188 ■ Price Ms, 
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. . . Be bold and face 

The Truth! Be one with it! Let visions cease. 

Or, ij you cannot, dream hut truer dreams, 

Which are Eternal Love and Service Free. 

SWAMI VlVEKANANDA 
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WORDS OF THE ENLIGHTENED ONE 


(The Blessed One said :) 

‘ A just life, a religious life, this they call the best gem, if any one has gone forth 
from house-life to a houseless life. 

‘But if he be harsh-spoken, and like a beast delighting in injuring (others), then 
the life of such a one is ver^^ wicked, and he increases his own pollution. 

‘ A Bhikkhu who delights in quarrelling and is shrouded in folly, does not under- 
stand the Dhamma that is preached and taught by Buddha. 

‘Injuring his own cultivated mind, and led by ignorance, he does not understand 
that sin is the w^ay leading to hell. 

‘ Having gone to calamity, from womb to womb, from darkness to darkness, such 
a Bhikkhu veril}^ after passing away, goes to pain. 

‘ As when there is a pit of excrement (that has become) full during a number of 
years, — he who should be such a one full of sin is difficult to purify. 

‘Whom you know to be such a one, 0 Bhikkhus, (a man) dependent on a house, 
having sinful desires, sinful thoughts, and being with sinful deeds and objects, 

‘Him do avoid, being all in concord ; blow him away as sweepings, put him avay 
as rubbish. 

‘Then remove as chaff those that are no. Samanas, (but only) think themselves, 
blowing away those that have sinful desires and those with sinful deeds and objects. 

‘Be pure and live together with the pure, being thoughtful: then agreeing (and) 
wise you will put an end to paind 


Bhammachariyasiitta : 8uUa-Nipata 
(V. FausbolFs translation) 



REHABILITATION OF HINDU SOCIETY 

THE PROBLEM OF OUR SUBMERGED MILLIONS 
( continued from the previous issue ) 


Tliougli all these people — Scheduled Tribes, 
Scheduled Castes and Backward Classes — are 
called ‘ submerged the Government of India 
ha.ve fully recognized that their problems are 
not the same everywhere and hence approaches 
to those problems have also to be diSerent. 

(1) The Scheduled Tribes of India are the 
earliest inhabitants (Adivasis) of the country 
who in the face of invading hordes took 
shelter in the mountain fastness and thick 
forests and lived there down the centuries in 
isolated groups totally unconnected with the 
main current of life in the country. Accord- 
ing to 1951 census there are about 245 
Scheduled Tribes with a total population 
of 19T millions who live in different 
levels of primitive existence; speaking diffe- 
rent languages of their own and observing 
varying social and religious customs. 

These sturdy people who live nearest to 
Nature lack almost everything which our 
‘ modern civilization ’ promises. But it does 
not appear that they are unhappy for that 
lacking. One does not always know whether 
or not some of their primitive practices are 
not of nobler content than the sophisticated 
practices of civilized societies. We have, 
however, made it our article of faith that 
they require to be integrated in the general 
life of the nation. Now this process of 
integration is obstructed by some extraneous 
influences, absence of one common language 
understandable to the tribes and inaccessi- 
bility of their habitations. 

The Government of India’s policy in this 
regard has been a cautious and wise one of 
non-interference* in their way of life but yet 
coming close to them in various persuasive 
and purposive ways. The idea is to avoid 
thrusting the so-called civilization on them 
but bringing civilization at their doors for 
selective and free will absorption. Naturally 
J||is process has to be slow. But there should 
. S© no flurried attempts to avoid this slowness. 


These people who live the most natural and 
unsophisticated lives have to be integrated 
into the national life in their natural way. 
There should be no fixed iimc-table for 
making them perfectly civilized. And all 
approaches to their betterment should be 
devoid of the slightest tinge of supercilious- 
ness. In fact, there should be no conscious 
attempt at civilizing them, but only attempts 
to serve them in order to provide them 
better living, thinking and being conditions. 
If civilization has a superior light accept- 
able to them they will accept it. One has 
only to serve and wait as long as tliey require 
one to wait and serve. 

(2) The largest number of submci'ged 
people-above 55 millions—come from tlio 
Scheduled Castes who are variously called as 
panchamas, exterior castes, depressed castes, 
untouchables or Harijans. The Scheduled 
Castes comprise of vast mass of humanity 
who unlike the Scheduled Tribes have remain- 
ed very near the so-called forward society — 
iived with and served them but suffered from 
all sorts of privations, disabilities and difficul- 
ties. The treatment Hindus have generally 
meted out to this section of their very own 
people — who form the flesh of their flesh, 
bone of their bone— does little credit to Hindu 
religion, philosophy or history. These hewers 
of wood, carriers of water and toilers of the 
soil and doers of all kinds of arduous and 
unclean jobs, while doing very important 
works, form the lowest stratum of Indian 
national life and are the most vulnerable to 
calamities, natural or otherwise. With all 
their philosophy in their heads, Hindus prac- 
tised untouchahility, winch has been declared 
by a great saint as uotliing but social lunacy. 
Side by side the practice of iintoucliabilityi 
higher intelligence and inner conscience of 
society very often revolted not always with 
success in the past. But it can be claimed 
today that the battle against untouchabiiity 
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is more than half won. The declaration in 
the Constitution that practice of iiiitoucha- 
bility in any form will be considered a 
cognizable offence is a hall-mark of actual- 
ized Indian social revolution. And it is good 
to .remember that the battle for socially 
downtrodden has been mostly fought by the 
caste Hindus themselves. Many a good soul 
are devoted to this cause with a spiritual 
fervour. Hindus are determined to wipe out 
tills curse root and branch and go all out to 
improve the lot of the Scheduled Castes in all 
conocivahle ways. In this determination of 
this nation there is no half-heartedness. That 
is not to say that there is not a section of 
orthodoxy still bent upon imagining that if 
untoiudiability were wiped out, Hinduism 
would suffer profanation and gradual dwindl- 
ing But time-spirit will not surely leave 
them uninstructed. 

Apart from constitutional safeguards. Sche- 
duled Castes are offered special representation 
in legislatures, reservation in services and spe- 
cial privileges for education. In other words, 
all the avenues of prosperity have been 
opened to them almost in a vicarious way, in 
a sense of contrition. Nowhere in the world 
any section of x)eople is offered so many 
privileges as are done the Scheduled Castes of 
India. This, however, does not mean that their 
problems are well-nigh solved. A problem of 
centuries cannot be solved by mere legislation 
or Government ukase. It tends to take 
irritating time. Various natural difficulties 
also arise. One cannot hasten the progress 
by just not recognizing these difficulties. 

(3) ‘ Backward Classes ’ — a term which 

remains yet undefined in the Constitution of 
India — indicates such people as are educa- 
tionally, sociaIly>»and economically backward. 
In some States no difference is made between 
Scheduled Castes and Backward Classes. The 
Government of India appointed a Commission 
to go into the affairs of the Backward Classes 
with Sri Kaka Sahib Kalelkar as the Chairman^ 
The report of the Commission is now being exa- 
mined by the Central and State Governments. 

In addition to this, some 198 nomadic 
tribes whose exact population number does 


not seem to be known are also counted in the 
group of submerged people. According to an 
Act passed in 1924, they used to be consi- 
dered criminal tribes because of their habit 
of banditry. But this Act has been repealed 
from August 20, 1952, and the so-called 
ex-criminal tribes are thenceforth considered 
as backward x3eople and they are granted all 
facilities and privileges for social, educational 
and economic betterment. 

(4) While considering the question of 
rehabilitation of Hindu society, we have also 
to keep in view the problem of the ux3rooted 
humanity, populary known as refugees. 
Though all refugees do not technically belong 
to Backward Classes, they are in a real sense 
heterogenous mass of unfortunate j^eople 
requiring fresh start in life. No social scheme 
can be comjjlete without their proper rehabi- 
litation. 

Though by any standard the official and 
non-official machinery for rehabilitation 
of Hindu society may not be called a bad 
one, it is good to stay awakened and aware 
of the fact that we have but begun the work 
and much yet remains to he done. It will 
also be helpful to subject: all national acti- 
vities in this regard to critical scrutiny in 
order to ascertain whether or not we are 
going in the right direction. 

Broadly speaking (as we have seen in the 
Editorial of June ’56), the States’ work for the 
upliftment of the Backward Classes falls 
under the following headings ; special pri- 
vileges for education, special representation 
in legislature and special reservation of 
Government jobs. While all these steps are 
necessary, from the perspective of the 
national destiny in the future of mankind, if 
over-emphasis on special privileges is extended 
beyond a particular limit, it will not be found 
impossible that greatest harm was being 
done to the cause of backward people with 
all good intentions. The problem associated 
with a humanity on march requires dynamic 
thinking and adjustment. It must be 
remembered that this one-third of the 
population of India which the Backward 
Classes form is not a separate humanity 
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but a part and parcel of tlie entire body of 
Indian liiimanity. 

The levelling up of the Backward Glasses 
should not mean levelling down in any way 
of the so-called forward classes, for that will 
mean a national suicide, which will menac- 
ingly afieet Backward Classes also in course 
of time. We just cannot afford to do 
that. 

It appears that in India we are not today 
suflS.ciently aware that good human material 
in any place of society requires recognition 
for the good of the nation. 

The reservation of opportunities of the 
Backward Classes which confer their boon of 
protected lives, if not utilized with sagacity 
could smother the promise of these classes of 
people. Oases have been noticed that privilege- 
aware Harijan students who are sure of their 
future do not exert themselves as diligently 
as they should. Now, we must see that such 
cases do not turn out to be the general 
characteristic of the Backward Classes. 

You cannot sharpen a sword against mud. 
It requires some stiff resistance. The resist- 
ance that a stone offers to a sword which is 
to be sharpened is an act of friendship. 

Those who think that Backward Classes 
can be brought up to the level of the 


so-called higher castes by removing through 
legislation or special provisions all com])eti- 
tion are poor students of human ps^mhology^ 
The tariff policy of inter-caste permutation 
when over-emphasized may have far-reaching 
disastrous effect. We can clearly see tliat. 
Frustrated talents will sap so much national 
energy without our knowing it that we will 
develop only a race of mediocres. But this 
competitive world calls for growth of heroes 
of head and heart. Look at America. Look 
at Russia. In the recent Atom for Peace 
Conference at G-eneva, America presented 
more than 100 papers whereas India only a 
dozen or so, though they were uiuloiibtedly 
papers of high quality. Now the necessity 
of producing talents by numbers can be 
ignored by India only at the risk of being 
left behind in this racing world. India has 
that potentiality provided it is cultivated 
with sagacity. A talent need not be a 
sacrifice on the cross of our sociological 
problems. Every department of life is grow- 
ing ever so much complicated. Science is 
getting so highly specialized. Keeping spiri- 
tual poise in this noisy world is becoming a 
problem. Under these circumstances, every- 
where we require full-grown brains, hearts 
and minds. ^ 


1. In an interesting ' American Letter ' pnblished in the Swatantra (Madras, dated June 0, T>0, 
we are given the ' Scientists Vision of New Civilization for 21st Century ' : 

‘These conclusions are part of a “speculative projection” on the world that has been drafted 
by faculty members of the California Institute of Technology. The projection, a glimpse into the twonfcy- 
first Century, has been presented at private conferences. 

‘ The California report on world resources is designed to complement regular studies made by 
individual industries. Long-term trends and prospects beyond the conventional business purview, are 
tb© substance of the study. Thus oil companies heard reports on the exhaustion of the world's oil 
and gas pools ; steel companies heard about the time when nuclear fuels will be about the only sources of 
electricity. 

‘ The predictions apply only if world catastrophe is avoided. Technology can ease but it cannot 
solve political and economic problems, the scientists reported.’ 

' Man is standing at the gateway to a new era of civilization. In the next hundred ^rears the earth*s 
population will multiply at least two to four times. Technology can feed, clothe and shelter these people 
adequately, and in some cases well. There will be no shortage of minerals, oil or metals. Machine 
civilization will spread over the earth and it can provide all from the most common substance : air, sea- 
water, ordinary rock and sunlight. 

‘ Only one possible raw material shortage is foreseen — ^brain power. Educated men and women are 
needed to plan and design to construct and operate the machine civilization that will car© for the 
startling increase in the world population expected by year 2050. 

‘Brain power is the key. Education, Government and industry must meet in a deliberate and 
sustained effort to sense the future and to plan for it. There is a chasm that technology must hurdle •' 

( oontinmd m the next page ) 
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To stultify the natural process of this 
development will be a terrific subversion to 
long-term national interest of India. The 
caste-problem has therefore to be viewed 
from a very broad angle from the standpoint 
of comprehensive human welfare. Every 
single talent has to be nursed up. 

It is only in this atmosphere of free growth 
that so-called backward people will have 
genuine inspiration for self-development. 
You cannot hospitalize a man to prosperity 
as a normal affair. In America, where there 
is a similar problem of higher and lower 
classes, the Negroes resent any special pri- 


vilege. They consider it as an affront to their 
potentiality. What they want is equal rights 
and equal opportunities and no discrimination 
at all favourable or unfavourable. 

It appears to be our national policy to 
absorb in high Government jobs as many 
mediocre persons from Backward Classes as 
possible. Can this policy do good to the 
backward people and to the nation as a 
whole ? In this India of ours where we are 
going inevitably socialist, where, as days 
pass on, the State is becoming all-important 
in our lives, we require our best men to run 
the affairs of our State. ^ Otherwise our lives 


(continued from the previous page) 

raw materials and food already are running short just as the earth’s population starts its greatest 
increase ; from 2,600,000,000 persons today to some 6,700,000,000 persons in hundred years. Possibly more.’ 

■ Dr Weir emphasized that brain power was the key. “ As we expend more and more money in the 
extraction of materials from lower and lower grade of ores, we meet an ever increasing need for more 
skilled man-povvor, for more trained scientists and engineers,” Dr. Weir said. 

' “So in a very real sense the critical limiting factor on the world’s resources is not materials, 
energy or food, but brain power ho asserted. 

‘ Already we have shortage of engineers and scientists ; this will certainly get worse in future, 
he said. The big problem is the waste in the development of intellectual talent. Half the capable young 
men and women are not educated, one-third of the exceptionally talented are not educated, he said. 

‘ Fortunately, Dr Weir emphasized, man-power is the only one of the resources of the earth today 
that is roplcnishablo. If the population is to increase, then the number of young men and women to be 
educated must increase. 

'To reduce the waste of talent, Dr Weir recommended that society make conscious effort to 
identify talented young scientists and engineers early and to encourage them to get an education. Also 
he suggested that wo improve methods of teaching so that creative thinking can be stimulated in 
the talented. He urged, too, that ways be found to teach “difficult” subjects to persons who do not 
possess ability to learn them with present teaching methods. 

' The brain power to meet the demands of machine civilization where increasing population 
is multiplied by increasing demands (under conditions where raw materials become scarer) can be trained 
only if his education, government and industry — rise to the challenge, Dr Weir emphasized.’ 

This study has a relevancy of far wider scope than is obvious here. The real challenge of the age 
is not only to the brain of man — man cannot live by brain alone even as he cannot live by bread alone — 
but to the entire potential of man, his heart, mind, soul, brain, his divinity, Man is called to manifest 
all his powers of brain, heart and soul to the maximum extent in order to make a great human age 
of history. While specialized and cultured humanity is like processed human material, backward 
humanity is like virgin soil and raw minerals. We cannot afford to ignore any section of humanity 
because the challenge of the age is to the entire human material. Rehabilitation of Hindu society todaj? 
is to be conceived in this perspective. — Sd, 

2. With an experience that is his, Sri C. Rajagopalachari warned in his. very thoughtful radio talk 
(broadca’st from Bombay on August 15, ’55) — ‘ The Good Adrninistrator 

‘ ...No 'people can be happy with an inefficient Government, or with a Government that is not firm 
and impartial. The psychology of the caste nexus and of class differences is strong in India. All 
the greater is the need for firm and impartial officials, and the common people know this. 

‘ For any administration to be good and efficient as a whole, we want the right type of men. 
The quality of men placed in position is more important than the laying down of rules and methods 
of operation The caste-consciousness is a hard reality. It unites and divides in a very real manner 
today whatever be our achievements later. And today is the most important in matters of atiministra- 
tion. Short-sighted favouritism and concessions to produce contentment among classes and castes 
will deteriorate into a constant pandering to intrigues and factions if we do not look to the real efficiency 
of the administration,’ 

This warning by the elderly statesman of India who has himself worked hard for the pliftment of 
the Backward Classes deserves to be taken seriously.— .Sd. 

2 
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are bound to be conditioned by those diminu- 
tions which require to be healed with all 
sorts of medications. And that is not a good 
prospect for the nation. We for one have no 
doubt that given the opportunities the back- 
ward people will in course of time throw up 
first-rate men. But that is not to say that 
the work which today requires to be done 
by first-rate men should be given to others 
just because they have the qualification of 
backwardness appended against their names. 
This situation is not likely to make for 
drawing out the best from the Backward 
Classes. 

Apart from that, to feed the people of the 
Backward Classes on the illusion that if they 
are seated in chairs in Government offices 
they were on the highway to prosperity all 


round is also not a veiy commendable service 

to them. 

The illusion that great prestige attaches to 
Government jobs is a heritage of our erstwhile 
national servitude to an imperial Government. 
Today the Government officers are not the 
masters of the people but their servants. In 
the socialistic pattern of society the Govern- 
ment officers cannot claim any higher prestige 
than those whose servants they are. 

One cannot also make the Government job 
productive of enormous wealth without being 
answerable to law ! Neither can one lift one's 
community economically or socially through 
the instrumentality of Government jobs which 
are bound to be few in comparison to the 
number of backward people. So the whole 
situation requires some urgent rethinking. ^ 


.3. We were agreeably impressed by a forthright and thoughtful speech which Sri C. Subramaniam. 
Minister for Finance and Education, Madras, claiming himself as belonging to the Backward Class, 
made in the Legislative Council on March 24, '66 : 

‘ Referring to complaints about inadequate help to the Backward Classes, the Minister said Govern- 
ment were anxious to do all they could for amelioration of their conditions. The report of the Backward 
Classes Commission was under examination. When the recommendations were implomentod, the 
Backward Classes would make rapid progress. 

' The Minister said members should remember that there were some “forward " families even among 
the Backward Classes just as there were some backward people among the “ forward “ eornmunitios. 
The objective of the Government was to uplift all the backward and raise their standards. Therefore, it 
was not necessary to make a distinction on the basis of caste. 

' Deprecating the tendency to seek only Government jobs, the Minister told leaders of the Backward 
Classes that Government service was not the only thing that mattered. The job of a Deputy Collector or 
some other high post secured by a Backward Class person might benefit him and bis family, but what 
concerned the community was that it should progress as a whole. Even if Government doubled tho 
number of jobs and gave them all to the Backward Classes, the problem of their general backwardness 
would not be solved. There should be equality of opportunity and social Justice, but that was different 
from the problem of raising the general standard of the community as a whole. 

‘Therefore, the Minister said, leaders of the Backward Classes should “re-think“ and realize that 
the problem before them was not to get a few jobs for the few members of one community or other but 
to uplift the mass of people from the “sub-human” conditions in which they lived. The real solution was 
to establish more^ industries, to improve agricultural methods and to increase productivity in ail 
ways. It was an illusion to suppose that a few more Government jobs would improve the condition of 
the Backward Classes. 


■ Mr Alla Pitehai : Demand for more jobs for the Backward Classes is a psychological factor. 

' Minister r It is a wrong psychological approach. By concentrating on Government jobs, you are 
instilling a psychology in which every member of the Backward Classes thinks that he should go in only 
for Government jobs and if he does not get it, he is finished. By creating that psychological atmosphere 
we are blocking all progress. Greater emphasis should be laid on productive effort. That alone 
will save the community. Government jobs had their own significance in the past but now when we are 
■embarking on mdustriahsation and other productive economic activities. Government service is losing 
Its signiflcanoe Let us, therefore, divert our attention more and more towards these. Now the forward 
commnmties who are more inteUigeut do not care for jobs. They are now occupying powerful positions 
m the “Austria! “d other fields of economic activity. We are still clinging to old ideas and we are 
always behind times. We should not neglect business and other economic activities. 


( continued <on the next page ) 
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The prosperity which one from Backward 
Classes attains through the privileges con- 
ferred on him does not often benefit the 
community to the expected extent. Very 
often a high placed man walks away with his 
prosperity. He is lost to his community 
except perhaps for political purposes. The 
high-up one leaves his pristine associations of 
life and cultivates what is called ‘higher 
circle’, while his people remain in stagnation. 
This is but a natural out-turn of things and 
human vanity is so powerful. Cases where 
men from backward communities have made 
the fruits of their prosperity available for 
their community in general may not be many. 
One, however, hears so many slogans. But on 
scrutiny it will be found that a lot of politics 
has come to be associated with the social wel- 
fare needs of the country. This is an unfortu- 
nate development. But we need not despair. 
Unostentatious, humble, sincere workers for 
the good of the people, there would be always 
a few. And we have such people among us. It 
is they who do the real work though their 
names and work may not gain any publicity 
anywhere. 

One of their urgent tasks is to see that 
the upliftment the Backward Classes are 
brought to attain, does not turn out to be an 
upliftment of shams, illusions and delusions. 
Ever so many vagaries, oddities, crudities 
and futilities are associated with the lives of 


the so-called forward people everywhere in 
the world. It will be a great service to the 
backward people if they can be saved from 
rushing in for the vices of forward people 
and can be guided to always keep in mind a 
sober view of life. In a way this sober view 
of life is almost a natural endowment with 
our so-called backward people. This endow- 
ment is the gift of the perennial culture ©f 
the nation. Cultureless prosperity can be 
dangerous beyond all calculations. In order 
to uplift the Backward Classes in general on 
proper lines we require to reinvigorate the 
perennial culture of this nation. No stable 
general levelling up of the backward peojde 
is possible without making the perennial 
culture of the nation more powerful, dynamic 
and effective. Those who plan the prosperity 
of the Backward Classes do not seem to have 
given sufficient attention to this fact. 

While better standard of life is the sine 
qua non of upliftment, mental prosperity is 
also equally so. To give more food to hungry 
people is an urgent service ; but it is only 
the beginning of service. One who has good 
food to eat, good things to enjoy but has no 
good thought to engage his mind in is a back- 
ward man. In other words, the upliftment 
of our backward people should be simulta- 
neously effected on physical, mental and 
spiritual levels. 


CONCLUSIONS 


After having somewhat elaborately — yet not 
adequately, because there are so many other 
side-issues to be considered in the context — 
discussed the problem from various angles, it 
behoves us now to conclude these delibera- 
tions clenching our conclusions in a tabulated 
manner : 


(1) Rehabilitation of Hindu society requires 
psychological reconditioning of the entire 
Hindu humanity and not merely lifting 
men of some stratum from somewhere to 
elsewhere. 

(2) This psychological reconditioning is im- 
possible of achievement without the aid 


(continued from the previous page) 

* When there was an interruption, the Minister said : I shall be more specific. Take the progressive 
Brahmin community. You find out how many of them are in (Government) jobs and how many are taking 
to industrial activity. You will find that they are occupying almost the entire industrial field. What is 
it due to ? We are always behind times and we are attaching more importance to Government Jobs and 
neglect the economic field. Therefore, I appeal to those representing the Backward Classes to have 
a proper perspective. In a way I can claim to belong to a backward community and, fully realizing my 
responsibilities, I am making this statement. There are still many leaders who think in a backward 
way and mislead the people.’ 
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of essentials of Hindu religion. Instead 
of talking about secularity leaders should 
speak of Vedanta and demonstrate it by 
living. In this regard Acharya Vinoba 
Bhaye has been rendering that invaluable 
service to the nation, which we at this 
point most urgently require for saving 
the very character of this civilization. 
His interpretation of Sarvodaya as based 
on the truths of Advaita requires to be 
understood and digested by top leaders 
of this country. Then we will be saved 
from many calamities that will otherwise 
befall US. Acharya Vinoba’s cultural 
leadership should be followed by such 
Government enterprises as Community 
Projects, National Extension Services, 
etc. Instead of incessantly speaking of 
* socialistic pattern ’ they should speak 
to people of Samanya Dharma. 

(3) ‘Lifting the masses without disturbing 
their religion’ is the imperative of Swami 
Vivekananda. ‘ Their religion ’ are the 
words, not your or my opinion about what 
should be their religion. 

(4) In working for the rehabilitation of the 
refugees it must be clearly borne in mind 
that it is for the sake of their faith they 
are refugees. 

(5) Let there he no more agitational shouting 
about ‘ oasteism’ from political platforms. 
Enough mischief has already been done. 
In a seminar on casteism recently held in 
Poona on May 5 and 6, the Poona branch 
of Indian Committee for Cultural Eree- 
dom took note that ‘ Casteism had 
assumed a more acute form since Inde- 
pendence’.** This is the inevitable result 
of agitational approach to the problem. 
Direct attack on caste should stop once 
for all. Only silent indirect work should 
go on. 

(6) Instead of trying to catch the intangible 
caste this way or that way to pull it 
down, let us uphold every man every- 
where and make him the whole man. 
This is the basic problem. Let every 
man and woman be given the required 

4* Vide: Thought, Lelhi, June '56 


physical, mental and spiritual lift. And 
let us take whatever consequences follow 
from that instead of theorizing about 
pattern of society. Nourishing life-condi- 
tions should be simultaneously provided 
for body, mind and soul. 

(7) To give this triple lift we require abso- 
lutely correct, impartial and sagacious 
Government in States and at the Centre. 
Let us find our way to see that right type 
of men govern our affairs. Government 
cannot possibly officially and depart- 
mentaily work for giving the people spiri- 
tual lift. For this we require the dynamic 
services of the Order of monks in this 
country. Monks should of themselves 
realize their abiding duty to the nation 
and humanity and independently (of the 
Government) but co-operatively woi’k to 
this end. The idea is to balance the 
inner richness with the outer affluence. 

(8) Higher standard of living must really 
mean nobler standard of being for every 
individual. Prosperity to be meaningful 
must be squarely based on cultural foun- 
dations. 

(9) Anger is temporary suspension of reason 
and sanity. No glorious future can be 
built on the basis of permanent anger 
which will mean a permanent suspension 
of reason and sanity. Hatred is ci'ystal- 
lized anger. So any communal and racial 
action based on hatred is ruinous. Any 
injustice flowing out of such hatred is 
bound to prove a boomerang. 

(10) Both social and economic backwardness 
should receive just, cautious, and vigilant 
attention as a temporary measure. But 
‘backwardness’ must not be allowed to 
turn a vested interest — that will harm 
the Backward Classes beyond measure. 

(11) We cannot lift a man by tearing him 
from his natural moorings. What we 
should do is to transform his moorings. A 
cobbler need not become a blacksmith. 
We can bring the knowledge of science 
to the cobbler and make him a better 
cobbler. This principle ca/i be applied 
everywhere. This is, however, not to say 
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that there should be no free movement 
on the ladder of svadharma, 

(12) In rehabilitation of Hindu society the 
word ' Hindu ’ should have its proper 
significance. That is to say, cultural 
roots of the people should be taken 
proper care of. For this we require 
re-appraisal of the common bases of 
Hinduism. It is to the transformation 
of everyone’s gitna and karma that we 
should address ourselves to in our efforts 
at rehabilitation of Hindu society. 

(13) Common bases of Hinduism are in Ve- 
danta. It is to Vedanta that Hindus 


should turn more and more to find 
solutions of their sociological and other 
problems. 

( 14 ) A study as to how the Ramakrishna 
Mission has been silently functioning in 
relation to this problem for the last half 
a century, will probably be remunerative 
to any earnest servant of society. 

( 15 ) It must be remembered that socialism 
of India has to fit in with the transcen- 
dental achievements of the pioneers of 
this civilization. Our urge for temporal 
prosperity should be obedient to our 
conception of the Ultimate Reality. 

(conoluded) 


MAHANARAYANOPANISAD 

Swam! Vimalananda 

(oontinved from the previous issue) 

I m' w- II =1^ II 

(for 5^3^) the Supreme Person may we know for that 

Knowledge) (for thousand-eyed (for the Great God 

may we meditate. Rudra, the giver of Knowledge ffff. (for ffi) in that 
meditation ff: us si^wmay impel or keep. 

22. May we know the Supreme Person and for the attainment of His 
Knowledge may we meditate upon Him, the thousand-eyed Great God. May 
Rudra, the giver of Knowledge, impel us towards such meditation and keep us in it. 

[Notes This and * the following 12 passages are called Gayatris addressed to different 

deities. .These are employed by a spiritual aspirant for worship and meditation as also for 
mental and oral repetition (japa). The term Gayatri denotes a particular metre in which a very 
large number of Vedic stanzas are composed. Of ail these stanzas the most outstanding one is 
the stanza at Bgveda 3. 62. 10 of which the seer is Vi^vamitra and the Deity is Savit^. For one 
of the earliest commendations of Gayatri see ChUndogya Up. 3. 12. 1. and ^ri ^aukaracarya’s com- 
mentary on it. This mantra is used by a twice-born Hindu in his daily devotions and during 
special acts of worship. The Gayatri mantra is also called Savitri and Sarasvati in view of the 
fact that it is addressed to Savitr and worshipped also as Sarasvati. Gayatri itself is considered 
as a feminine Deity. In common usage, however, the word Gayatri implies the mantra in 24 
letters occiiring in a particular pattern. The Supreme Reality, Paramatman or Parabrahman, 
3 
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is invoked through this stanza. Exactly on the same ideal and verbal pattern several other 
Gayatris have come into vogue although none of them has attained the same universality, 
sanctity and significance which the original Gayatri possesses. Nevertheless every holy formula 
cast in the mould of the first and foremost Gayatri has an outstanding part to play in the wor- 
ship of that particular deity with whom it is connected. A name and characteristic description 
of the object of worship, a longing on the part of the worshipper to comprehend that object of 
worship in contemplation and a prayer to the deity worshipped for goading, guiding and holding 
one’s instrument of understanding so that one might attain the highest and best fruit of life — 
these comprise the essence of all worship and the Gayatri formula presents them in the most 
luminous and concise manner. The greatest help which man should expect of God is not per- 
sonal services rendered for the satisfaction of his desires and needs like a good neighbour reci- 
procating previous favours, but the guidance of his thoughts in the right direction. In all the 
Gayatris, therefore, the central thought consists in a petition to the Most High for initiating, 
controlling and developing thoughts, desires and feelings of the worshipper in a way conducive 
to the attainment of the highest human values and the knowledge of God that leads to libera- 
tion. Maitrayap Samhita of the Yajur~veda (2. 9. 1) gives for the first time eleven dhyana-gaya- 
tris employed for the meditation and worship of Rudra-Siva in the last istaka of the agnicayana. 
There it is not merely an oblation in consecrated fire, but the cityagni is worshipped as the 
Divine Person preceded by &tarudriyahoma. The first Gayatri given in the Upanisad occurs 
there. 

This, the first Gayatri given here, is addressed to Rudra-Mahadeva. The name Rudra is 
described as the power that rules knowledge and wisdom. Rudra is Jnanadata and as such He 
is the guide of the whole universe. As Virat He is myriad-eyed and He is the Purusa pervading 
all creation. Mahadeva is the usual name by which His unrivalled divine nature is denoted. 
The aspirant after moksa or final beatitude expresses his longing to know the Supreme by the 
use of verb in the potential mood. Again the same mood used in connection with tlie medita- 
tion implies that even the desire to meditate is engendered only through prayer to the Supreme 
for its gain. The use of the verbs in the first person plural in all these Gayatri formulas is also 
specially noteworthy. Man is gregarious by nature. He can hardly rise above the moral and 
spiritual level attained by the collectivity to which he belongs. It is, therefore, necessary for 
every religious aspirant that while he strives for the uplift of his own self he should also be remem- 
bering the whole community to which he belongs so that ail may be raised above the previous 
level. This great truth is implied in the plural expressions, ' May we know ’ and ‘ May we medi- 
tate’. The supplication implied in the last verb finally points out that the worshipper owes his 
approach to God solely to the impulse granted by God Himself. In all the Gayatris that follow 
the same motivation runs centrally. These Gayatris are repeated in japa for purity of mind 
accompanied by meditation on the deity indicated. Purusa contained in this Rudra Grayatr! 
may imply that all deities may be invoked by a votary with the same mantra which is connect- 
ed with his ista or chosen ideal considering them as non-different from Him. In one text exa- 
mined the first line is found as This alteration makes the line a regular Gayatri 

line. Otherwise the whole passage is not in G3yatri metre, but in pura usnik. The grammatical 
structure of these formulas vary widely from standard usage by interchanges of case-endings 
and verbal terminations.] 

I \\w \\ 

^5 II 
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M AH ANSR A Y ANOPA NIS AD 

cTcl. (for cf^) S5«(T?T that Supreme Person well known in the scriptures ft?t| 
may we know, realize, that Mahadeva, the highest among gods Htirfl may 

we meditate, act. in that meditation 55; Rudra a: us impel. 

23 . May we know or realize the Supreme Person. For that, may we 
meditate upon Mahadeva and to that meditation may Rudra impel us. 

[Notes — This Tatpurusa Gayatri is not noted by Bhattabhaskara perhaps thinking that it is 
duplicate of the previous mantra. Sayana accepts it and informs ns that this Gayatri is a prayer 
addressed to Rudra visualized as, 

^rrfrnsrl^ra^ s^sRirfrprw: i 
g?f!t(R:rinicnsi?facnf55f#T; 

in Prapancasara 27. 41. This contemplative verse gives in concise language the characteristics 
of Tatpurusa Mahadeva as worshipped in the images. The term Purusa, Mahadeva and Rudra 
are epithets of the same Divine Person implying His personality and spiritual characteristics.] 

cf 55^ I cRsi I JTfi%; u ftWiir= crf^ ii 

24 . May we know the Supreme Person. For that may we meditate upon 
Vakratunda. May Dantin impel us towards it. 

[Notes — In all Gayatrls three epithets and three acts, namely, knowledge, meditation 
and impelling are to be connected. In this Vighne^a Gayatri employed in the worship of Kvara, 
the Supreme Person is represented as elephant-faced having a bent trunk and an excellent tusk. 
Vakratunda and Dantin are the names of Vinayaka. Dantih is the Vedic form of Dantin,] 

25 . May we know the Divine Person. For that may we meditate up- 
on Cakratunda. May Nandi impel us towards it. 

[Notes — Here the epithets Purusa and Cakratunda refer to Nandike^vara, the servant, 
seat and vehicle of ^iva. Being one endowed with occult powers, he is capable of assuming 
human shape as a purusa. He is called Gakrattinda as he wielded the weapon known as Cakra, 
discus, while Siva was engaged in a battle with demons by grasping it with the mouth. This 
Gayatri and the next one are not in the shorter version commented by Bhattabhaskara.] 

i il ii 

d sndlsT I ®rm i crfer^t «2ti% swPt ii 
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26. May we know that Divine Person. For that may we meditate up- 
on Mahasena. May Sanmukha impel us towards it. 

[Notes— Tills is a prayer addressed to KMkeya who is represented as having six faces 
and as the general of the celestial army,] 

1 i! II 

27. May we know that Divine Person. For that may we meditate on 
Suvarnapaksa. May Garnda impel us towards it. 

[Notes — This Garuda-Gayatrl represents Garnda as having golden wings. The name 
Garnda is traced to the root gr meaning to swallow' — sarpanam giranat.] 

I sir ii ii 

5n^»T I «2ril«T i s!?i% an 3T?(?iq: ii 

28. May we know the Veda, embodied as the four-faced Brahma. For 
that may we meditate upon Hiratiyagarbha. May Brahman impel us towards it. 

[Notes — This is a prayer addressed to Brahman. Some texts read Brahma as neuter 
singular while others have masculine singular Brahma. Sayana considers this as pji.rama Gaya- 
tri and explains it thus : Through the strenuous study of Vedanta as a resident student in the 
place of the preceptor may we know Brahman, the Highest Keality, also expressed in the 
Vedic scriptures. Having known that Reality may we continually meditate upon that unlimited 
Truth day and night identifying It with ourselves. Vedatmana is a Vedic deviation for Veda- 
tmaka. The four-faced Brahma named Hiranyagarbha and the Vedic lore are but the expressions 
of the Supreme Reality which, as the impelling spirit, influences one to do acts meritorious or 
otherwise.] 


fiitm sfF^fT 1 i n 

29. May we know Narayana. For that may we meditate upon Vasudeva. 
May Vigpu impel us towards it. 

[Notes— The Highest Person is here supplicated as Narayana, Vasudeva and Visnu. 
Until and unless He impels the individual soul, it cannot contemplate Him and without contem- 
plation on Him, His true nature cannot be understood. The etymological meanings of the three 
epithets are given, at length in bha?yaa on the GitS and Yisnmahasramma. Bhattabhaskara’s 
explanation of these words in the Visnu Gayatrl is noteworthy. He derives NSrayam thus ■ 
The term Nara, being derived from the root Nr to lead, means the leader of all creation. Nara 
derived from the above word denotes his ofisprings. Narayana, therefore, is the efiective cause 
of aU creatures. Thus NSrSyana is Paramatman. He is called Vasudeva in his immanent aspect 
i.e., dwelling in aU creatures as Antaryamin. The term Visnu implies His all-pervasiveness ] ' 



1956 


MAHANAEAYANOPANISAD 


141 


^1' I II \o II 

^TfftfT I ^■3ri%T I 8T?51T:1 W 

30. May we know Vajranakha. For that may we meditate upon Tiksna- 
dam^tra. May Narasimha impel us towards it. 

[Notes— This is a prayer to Narasimha. The lengthening of the vowel on the first letter 
of the word Narasimha makes no difierence in the meaning, namely Man-lion God. Being partly 
leonine He has sharp eye-teeth and diamond-hard nails.J 

I cl#-' 3TTf?55?: IU ^ II 

snsfttr I i srrf^rST: arwR sreiqg ii 

31. May we know Bhaskara. For that may we meditate upon the great- 
light-producer. May Aditya impel us towards it. 

[Notes— Bhaskara literally means light-giver. The sun is believed to be the child of 
Aditi, mother of all gods, naturalisticaily the limitless sky. Mahaddyutiham in grammatical 
Sanskrit must be Mahadyuiihara,] 

Wjitiq %j|' 55T^55R I ®r%: ET=^2Tf?r 11 II 

l=sr9Ti ^nfflrr i cR*! i s?ti% arf^i: ii 

32. May we know Vaisvanara. For that may we meditate upon Lalila. 
May Agni impel us towards that. 

[Notes — This is Agni GayatrL Fire is called Vaisvanara because He is favourable to all 
men by helping their cooking and worship, \ Narayana explains in the Dipika 

that fire is called Lalila, because oblations are licked up by flickering flames. He equates the word 
Lalila with lelayamana in the Muiidaka Upanisad. By attracting the syllable he of vidmahe some 
take the word helalila and explain it as implying the private sport of Fire. God (hela) and His 
play in the universe as the Supreme God (Ilia).] 

(to he continued) 


The Upaniehads, or the Vedanta, or the Aranyakas, or Rahasya, is the name of this portion 
(Jnana-kanda) of the Vedas. Here we find at once that religion has got rid of all external formalities. 
Hero we find at once that spiritual things are told not in the language of matter, biit in the language of 
the superfine. No more any grossness attaches to it, no more is there any compromise with things of 
worldly concern. Bold, brave, beyond the conception of the present day, stand the giant minds of the 
sages of the Upanishads, declaring the noblest truths that have ever been preached to humanity, without 
any fear. This, my countrymen, I want to lay before you. Even the Jnana-kanda of the Vedas is a vast 
ocean ; many lives are necessary to understand even a little of it. Truly has it been said of the 
Upanishads by Ramanuja that they form the head, the shoulders, the crest of the Vedas, and surely 
enough the Upanishads have become the Bible of modern India. 


Bwami Vivekauakda 



ON SWAMI VIVEKANANDA 

S. C. Sen Gupta 

Tiiou didst doubt and doubt. 

And restless didst thou wander up and down, asking 
" Is It near me or is It far inland 

Is It hid in the howlers of my garden 
Or is It lying sunk in the ocean 
Or is It in the stars of heaven 
Or has It, has It a being ? ’ 

Thy queries were without end 
Put by an eager heart in pain. 

And with thee this questioning was a passion, 

Not a fashion as ’tis now with some — 

And thy search was not for gold and diamond 
Nor was it a discovery of a land 
Or a law hidden ! 

And thou didst not ©nvy a Columbus’ fame or a Newton’s 
At last didst thou run on from man to man 
Famed to have thy object won : 

Thy stars smiled on thee at last, 

And led thee to I>akshineshwaram 

As in the days of yore were led from the East 

The Wisemen to Bethlehem ; 

Thy doubts still remained 
Where is He ? Hast thou seen Him ? ’ 

Were still the questions strong. 

^ Yea have seen’, have seen', 

Was the answer given. 

‘ As I see thee, so have I seen. 

And I may show the© too the Vision.’ 

So came to thee the Touch and the Vision 
Thy doubts did then vanish 
As does the mist before the Sun, 

And thou wert at last changed 
From the doubting seeker in pain 
Into the devotee at rest and calm. 

From Narendranath unknown into Vivekananda of fame. 
And so was the change wrought 
By no magician mean. 



STHITAPRAJNASYA BHASHA 

REMINISCENCES OF SWAMI SIVANANDA 


Revei'ed Maiiapurash Maharaj (Swami 
Sivanaiiila) came to the Gadadhar Ashrama on 
April 1, 1925, to attend the worship of Sri 
Annapurna. This made all the monks and 
devotees of the Ashrama very happy. In 
the morning we went, and, after prostrating 
ourselves before him, sat nearby. He made 
enquiries about everyone’s welfare and asked 
for prasada to ])e given us all. Bibhuti Babu 
(Bar-at-Law) arrived a short while later. In 
the courses of ermversation, Maharaj said to 
him: ‘We are Indians. Our ideal is plain 
living ajid high tli inking. It is enough if we 
get sim])ie food and clothing. What does it 
matter if we don’t drive in a car? Don’t you 
see how worldly people take so much pains 
to procure things for enjoyment but die even 
before a few days pass ? So much name and 
fame all come to natight. Newspapers possibly 
write some obituary note about him and 
there ends the matter ! But the goal of 
human life Is to attain Him ; otherwise 
e\ erything is in vain. But such is the fnaya 
of Mahamaya that in no way do we realize 
this. Even though people are dying every 
day, do the others become aware that they 
will also ilie one day 1 Even for that there is 
a reason. 8wamiji used to say : How db 
we understand death 1 What exactly is death? 
The Atman in us is undecaying and immortal. 
Verily it is deathless. Therefore even the 
sight of death doesn’t strike us, for death 
pertains to the body only.” Swamiji. said 
thus in America.’ 

At this time a friend of ours came and 
prostrated himself before Maharaj and asked 
feelingty how lust could be conquered. With 
great affection Maharaj said to him : ‘You 
can conquer it with your strong will power 
itself. If you have really understood that 
lust is harmful to you, why should you give 
it any indulgence.? must be kept under 
control. Very strong determination is nece- 
ssary and a-t the same time God’s grace also 
is required* If you have a resolute mind and 



Swami Sivananda 


if you. pray to Him, this enemy can be easily 
controlled through His grace, ’ 

Another gentleman present there asked 
him, ' Maharaj, what should be the duty of a 
man who is willing to renounce the world 
but is forbidden by his parents 1 ’ 

Maharaj: ‘Weil, then don’t renounce the 
world. If, however, real detachment and 
yearning for realizing God come to you, you 
won’t incur any sin for renouncing the world. 
On the contrary, if you renounce the world 
only for the sake of . your stomach and 
indolence, surely then will you incur sin. 
For, the parents who reared you up so long 
also expect some service from you. And it 
wouldn’t do to deny fihis to them. Very 
rarely one comes across a young man imbued 
with a real spirit of renunciation. My child, 
don’t be in a hurry to renounce the world. 
Yearn for devotion to and faith in God. When 
time is ripe, He Himself will draw you out ; 
it will be difficult then to remain in the world. 
Sri Ramakrisjmansed to say, “.Blood comes 
out if the scale of a sore is removed forcibly, 
but when the sore dries up, the scale falls off 
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by itself.’' Don’t be anxious for a mere piece 
of red cloth. What matters is devotion to 
and faith in God. If it is not there, a man 
may continue for a few days through the 
impetus of the first flush of renunciation, that 
is all. Take His name, do His work and in 
time you will see that He will set everything 
right and provide you with unlimited joy. 
We bless you whole-heartedly that He may 
give you discrimination and detachment and 
you may have abundant peace in life. What 
more shall I say, my child ? ’ 

In the meantime, Jagadish Sen, a friend of 
his (Mahapurush Maharaj’s) early days, came 
in. He continued to unburden his worldly 
woes and shed tears. While listening to him 
intently, Mahapurush Maharaj felt extremely 
sorry at his griefstricken condition. It was 
time for going to office. Devotees prostrated 
themselves before him while taking leave 
and Maharaj blessed them all. 

After office hours, the devotees again 
gathered together at night in the Ashrama 
with the hope of meeting Mahapurush 
Maharaj, who was taking rest. We made 
our obeisance to him and took our seats. 

Maharaj : ‘ Peace will surely then come to 

the world when ail will have a sense of unity 
and more or less the same feeling and when 
selfishness will wane. Then alone peace will 
reign on earth. All suffering is due to this 
selfishness. The League of Nations and what- 
ever else you say are all useless. When our 
mentality will change and we shall consider 
ourselves as the children of a common Father, 
then only our feeling of hatred will go and 
real peace will come. With the advent of Sri 
Ramakrishna the mentality of all people is 
changing and the indications of the Golden 
Age are becoming discernible. The sattvic 
quality is being manifested through the qua- 
lity of rajm. There is no other way, for 
Nature, the Primordial Power, has been stirred 
up. We feel it very well. That is why in 
©very country there is the manifestation of 
real power. The Master practised- severe 
spiritual disciplines for twelve years and it 
must bear friiit. For, his sadhana was meant 
for the good of the world. He had no neces- 
sity of doing it for his own sake. There are 


such great souls even now who always work 
selflessly and undertake spiritual disciplines 
for the good of the world.’ All kept silent 
on hearing Mahapurush Maharaj speak thus. 
A wonderfully grave atmosphere prevailed in 
the room. 

Bibhuti Babu came in. On seeing him 
Maharaj said, ‘ Hallo Bibhuti, have you for- 
gotten us completely ? Why don’t you go to 
the Math ? Do go there. Practise at the Bar 
for a few years and then get yourself engaged 
in the Master’s work.’ Bibhuti Babu’s friend 
remarked, ‘ Already married, what can 
Bibhuti do now ? ’ 

Maharaj : ' What does it matter ? Now the 
combination of the two powers can work 
better. He will drag his wife also to this 
good work. Reai]}^ if women are brought 
into the field of activity, they can work well. 
What is the drawback in women ? They learn 
as they are desired by men. If they are 
given proper education, they progress very 
soon and well. They possess a good amount 
of feeling, devotion and faith. You do no- 
thing for them. Should they be merely cooking 
in your homes ? All of you should encourage 
them well and then only they will do really 
good work and become blessed.’ 

Now the talk turned to the Ashrama. In 
the course of the talk, Rev. Lalit Maharaj 
said, ‘ These young men help me much.’ 
Maharaj : ‘ That’s right ; this is a good work . 
It is very good to be of service in the work of 
the Master. See, in this world all people work 
for themselves ; but he is a real man who 
works for others. It is verily the dutj^ of 
man to help others. Otherwise, you see, even 
the birds and beasts also eat and feed their 
young ones. If man also works only for him- 
self, then how is he different from them? The 
duty of man is to help his fellow-beings. 
That is why Swamiji introduced the scheme 
of service. who loves all creatures 

well, serves the Creator Himself.” ’ 

In the course of talk a devotee asked what 
suffering was. Maharaj said, 'What iCamakhya 
Bahu has written about pessimism is very 
fine. You should read that paper.’ Saying 
this he praised it much and added : ^ Ail are 
anxious to get peace hut man fails to 
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discover wliere tins peace is. So lie catches 
hold of this and that and suffers. In God 
alone is peace. But to got that peace, people 
have to take the help of this very suffering. 
A man renounces the world; that means he 
also is searching for peace. He did not 
attain peace in wliat he sought for it. So he 


renounces his home, takes refuge in God and 
thereby finds real peace. * 

It was about 10 p.m. All of us slowly 
prostrated ourselves before Mahapurush 
Mabaraj, and, receiving bis affectionate bless- 
ings, returned home in profound peace. 
Mabaraj, too, retired then for rest. 


SAMANWAYA ASHRAM 
OR 

THE TECHNIQUE OF SOCIAL SYNTHESIS 

Acharya Vinoba Bhave 


When I left Bihar, I had two things in 
mind. In the first place, I felt that some- 
thing must be done to ensure continuity 
of the social service which the Bhoodan 
movement had inaugurated. This was cal- 
culated to sirengthen the movement. 
Secondly, it was necessary to set up some 
institution which would provide a concrete 
demonstration of our fundamental out- 
look. The Sarva, Seva Sangha, by shifting 
its central offices to ensured conti- 

nuity of the work that was under way. 
The idea of the Sa manway a Ashram was 
conceived for the fulfilment of the second 
objective. I had been nursing the idea for 
several years in my mind, but it was only 
the work in Bihar which imparted it the 
necessary impetus and created a congenial 
atmosphere for giving it shape. 

Samanwaya, the synthetic outlook which 
expresses itself in the philosophy and art 
of synthesis, is the bed-rock on which In- 
dian social progress has been built. It has 
been our mainstay. India has tried ever 
to assimilate the good in all those who 
come from abroad either as refugees to 
seek shelter or as aggressors. This assimi- 
lation has contributed to the continuous 
enrichment of her culture. What we wit- 
ness today in this country is Vedic culture 


in its developed form. The seed that we 
see in the Vedas has developed into the 
splendid fruit of Bharata-dharma or thu 
Indian ‘ Law of Life k It has gained in 
grandeur since the days of the Vedas and 
also since the days of the Upanishads, 
This Bharma or the Ebernal Law of our 
Being is a dynamic principle. The old 
scriptures command our reverence because 
the fundamentals of our culture are em- 
bedded in them. But modern Indian 
thought is richer and more magnificent 
than ancient thought. The modern Bthita- 
prajna or the man who has attained 
equanimity of spirit, is far more advanced 
than his counterpart in ancient times. All 
this is the result of the art of Samanwaya, 
the art of resolving contradictions and 
the technique of reconciling differences. 
We assimilated all that was good in other 
cultures and eschewed all that was bad. 
This process should go on unhampered 
even today. 

Modern Indian culture has enriched 
itself by assimilating all that was good in 
Islam, Christianity, Zoroastrianism, Juda- 
ism, Buddhism and Jainism and has been 
developed into its present comprehensive 
stature. Islam in India is different from 
Islam in other lands, just as Indian 
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Christianity is different in some important 
respects from Christianity in other parts 
of the world. The secret of this compre- 
hensiveness is the philosophy of Brahma- 
vidya or the philosophy of the all-pervading 
absolute principle, the reverence for all 
life as its necessary?' corollary. Thus this 
process of harmonization has been const- 
antly going on in India. 

I had been feeling the necessity of some 
centre where the philosophy of Samanwaya 
or synthetic life could be studied, and 
where experiments in translating those 
principles into practice could be carried 
on. The sadhakas or aspirants for the 
realization of this life, who made this 
centre their abode, would strive to remove 
such shortcomings as were found in the 
old method of sadhana or discipline for a 
liberated life. 

Bodh Gaya naturally occurred to me as 
the most likely place. People from all 
parts of the world visit Bodh Gaya. This 
will naturally provide the sadhakas with 
an opportunity to learn and absorb all 
that is good in other cultures, besides 
providing an opportunity for offering the 
visitors our humble services. Surendraji 
(the person in charge of the Bodh Gaya 
Samanwaya Ashram) has written to say 
that savants and devout men come to 
Bodh Gaya from abroad. Surendraji ex- 
presses his reverence for them by offering 
them the only raised seat in his otherwise 
bare room, and listens to their talk 
reverently. Much illuminating exchange 
of thoughts usually takes place. It glad- 
dens my heart to learn this. But it should 
be our attempt that people who come to 
Bodh Gaya should be able to see the Sar- 
vodaya way of life actually lived there in 
its purest form. It is not the bulk that 
counts. It is the quality that matters. 

The first thing necessary is a re-orienta- 
tion of our cult of contemplation. The 
Indian technique of contemplation is the 


most advanced indeed. Perhaps it has 
been equalled only by the Sufis, if at all. 
I speak subject to correction. In our 
country it has been the traditional belief 
that contemplation rims counter to action. 
Those who engage themselves in contemp- 
lation, for the most part, abstain from 
action, because it was believed that 
action proves an obstruction in calm 
meditation. Others who resorted to the 
way of action, rendered these Bhyanayagis 
such practical aid as the latter needed. 
Both were mutually complementary. Since 
men of action could not practise contemp- 
lation, they deemed it their sacred duty 
to accept responsibility for the protection 
and maintenance of the men of contemp- 
lation, who felt contented wdth the belief 
that they rendered such service as no one 
else could. 

I have always been of the opinion that 
the traditional notion that action comes 
in the way of contemplation is not true, 
and it needs to be corrected. Just as a 
man can attain to a state of complete 
concentration or mental poise by abstain- 
ing from all actions, so also should he be 
able to maintain his mental poise in the 
midst of action. I have some personal 
experience of this. Up till now abstention 
from activity and retirement to some 
solitary place was regarded an essential 
condition for concentration. This may 
be necessary in preliminary stages, but it 
does not help progress in concentration. 
The best concentration is achieved when 
one is constantly engaged in action with- 
out being conscious of the activity of 
action. Our breathing does not interfere 
with meditation. On the other hand, 
if it is controlled and well-balanced, it is 
a great help. In the same way non- 
exploiting productive physical labour and 
silent, serene, sweet contemplation done 
in a spirit of non-opposition to all, can 
always go together. Such actions need 
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not interfere with contemplation. A new 
orientation of iJln/anayoga from this 
poiiit of view, is urgently called for. 
Then alone will oiir traditional way of 
meditation be complete. 

One other thing is that unless we have 
a band of ^vorkers, who will undertake 
a pei’iietual pilgrimage of service, know- 
ledge cannot be kept flowing in society 
like a peiennial stream. Unless the 
sculliata,'^ accept this life of perpetual 
pilgrimage, they will not be able to 
conquer their attachment. Therefore it 
seems to me that a class of perpetual 
pilgrims is indispensable to any scheme of 
social welfare. The (nder of wandeiing 
anciiorites initiated by Jainism, Buddhism, 
Sankara and Pvamaiuija, has proved of 
great signilicaiice from this point of view. 
They carried on this experiment for 
centuries, and it gained momentum as it 
progressed. Tlieir iidluence on tlie people, 
on tlie state, on art and literature and 
for the matter of that, on every sphere 
of life, was profound, and it lasted for 
several years. India owes much of her 
glory to tiiem. But these experiments 
suffered from a serious defect. There 
was no place fur productive labour in 
their scheme of life. These wandering 
pilgrim.^ were not indolent. For they were 
constantly marching. They went to the 
extent of saying that God had created the 
night for contemplation and the day for 
propagating knowledge. This implied that 
God had ordained no time for rest. In 
my Judgement, so long as a man has to 
eat, he must take part in porductive 
labour, even if it be symbolic. Old pilgrim 
hermits regarded eating as a part of their 
daily religious performance, and they did 
not believe that he who eats must take 
part in productive labour. They lived by 
begging. 

We seek to remedy this defect. If 
they lived on charity, we also live on 


charity. I know that it is charity that 
will sustain us. To me the institution of 
begging in this sense is sacred. Those 
wandering hermits rendered valuable ser- 
vice even on their begging rounds. They 
had, therefore, a right to alms. But, with 
us a faith in productive physical labour 
must be a fundamental article of our 
social philosophy, and not only a rule of 
good conduct. We must combine this 
faith with our dependence on charity. But 
faith in productive labour must be placed 
in the same category as our fundamental 
principles of truth and non-violence. We 
must make it an integral part of the life 
of these permanent pilgrims on the march. 
In my view, productive labour is Brahma- 
karma, man's supreme duty, and it must 
be performed with the attitude of non- 
opposition towards all. We are thus freed 
from such exploitation as we may be 
unwittingly guilty of. 

The third suggestion that I want to 
make is in no way a novel one. The 
first twm are the result of my own deep 
thinking, but the third is a present to us 
by the age of science. If any credit is 
due for this to any individual, it is to 
Gandhiji. The third suggestion that I 
want to make is that ail our sadhana, that 
is, efforts for personal and social salvation, 
must be collective. It does not mean that 
some twenty or twenty-five people should 
come together and make collective efforts. 
Collective effort indicated that social life 
is the only life. Individual life should be 
considered real life only to the extent to 
which it is a part' and parcel of social life. 
There can be no isolated personal existence 
in society. Life apart from society will 
mean in the best sense of the term, a life 
of liberation, and in its worst sense, it will 
mean death. That life which is seques- 
tered from society, is no life at all. Life 
is essentially social. Our body itself is a 
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sort of social organization. That is why 
there is life in it. If we put it to pieces 
by cutting off the nose, ears, eyes and 
other limbs, life will be extinct in those 
scattered parts. Society constitutes life 
and we enjoy life only to the extent to 
which w© participate in social life. 

Take, for instance, the quality of renun- 
ciation. Whether it is good or bad or how 
far it is good and how far it is bad, will 
have to be considered in the perspective 
of the whole society. We will have to 
consider what the society needs. If one 
indulges in renunciation in a degree which 
exceeds what is socially wholesome, he 
either becomes a one-sided specialist or 
some sort of deformity creeps into his 
life. We have, therefore, to consider every 
quality in terms of its bearing on social 
life. Our whole effort for self-realization 
should be social in character. These three 
characteristics should distinguish our 
modern culture. The kind of activities in 
which we may have to engage for the 
harmonious development of these charac- 
teristics are many and varied. 

In choosing Bodh Gaya as the seat of 
Samanwaya Ashram, I had some four or 
five things in view : (1) If thefts occur 
around Bodh Gaya, we must confess that 
our work has proved a failure. The 
abuses that disfigure our social life today 
must be ©radicated, from the vicinity of 
Bodh Gaya. We need not choose a very 
large field for action. Let us be content 
with a limited area, . Even if the light be 
small, it dispels all darkness in its limited 
orbit. Whether a light be big or small, 
what is expected is that there will be no 
darkness in its presence. The object of 
our service should be qualitative progress. 

SadhaJcas or social workers, who will 
live in this centre, are expected to have a 
sense of balance in life. They should 
avoid all extremes and eccentricities. 


They will depend on productive physical 
labour for their maintenance. Such money 
as is received in the shape of financial 
help shall not be spent on the mainte- 
nance of the sadJialcas. They must earn 
their livelihood by physical labour, and if 
any contribution has to be invited, let 
these contributions be in the form of 
physical labour. I know that the houses 
that have to be built there cannot be 
built with the help of labour contributions. 
We are not wmrking under ideal condi- 
tions. (3) There is a serious defect in 
our culture. It is a defect in our modern 
culture and not of our ancient culture. 
Though we have a sense of personal 
cleanliness, we have no sense of social 
hygiene. Let us, therefore, make it a 
point to keep the surroundings of Bodh 
Gaya immaculately clean. If wo can give 
a good account of ourselves in this respect, 
visitors to Bodh Gaya will experience 
a pleasing sense of social cleanliness. 
They will forget the trouble of their 
journey. We will have rendered them 
some substantial service, and they will 
have a concrete demonstration of our 
outlook on life. Cleaning our surroundings 
must be regarded as a part of our daily 
rites of sacrificial work. (4) There should 
always be an exchange of notes with 
visitors from abroad. We should offer 
them our humble hospitality, and profit 
by their company. Service will thus 
impart a fiavour to cultural contact. 
(5) I also feel that for the workers of 
Bihar, Bodh Gaya should become a veri- 
table haven of repose. They should be 
able to imbibe imperceptibly from the 
atmosphere a spirit of non- attachment 
and gain some mental equipoise. They 
may of course take part in physical 
labour for an hour or two. But, in the 
main, the Ashram must provide for them 
a retreat for shaking off all attachment. 
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Ib addition to all this, I have asked 
the Sarva Seva Saiigha to set up a per- 
rnancnt exhibition in the Samanvvaya 
Ashram io give a concrete idea of the 


basic principles of a Sarvodaya social 
order, and to make special provision for 
giving practical demonstration in spinning, 
weaving and village industries. 


SRIDAM 

Dilip Kitmae Eoy 

(co)itinucd from the previous issue) 


A silence fell. Tluni smiling 

Qm'cn Rukmini said to the King: 

‘Now that yon are unmasked, Lord, 

We know yon will start to sing 
‘And play the flute ami danc<‘ on, 
Seeming to forget ail, 

And make us all forget, too. 

The world’s lighls that call and call ! 
‘Since the dawn of Time, O Elusive 
Enchanter of the heart i 
This has lujcm yoiir wa>nt who visit 
Eacdi time to play a new part, 

‘ Whicli to all but yourself is fathomless 
We on!}* know : tve aia‘ yours 
Who come in n arious guises 

To knoc'k and knock at our floors. 

‘But then we are told : we, earthlings, 
Are loath, Lord, you to hail ! 

But is it fair, we ask — wdicn 

You arc loath to <liscard your veil ? 
‘Pray think : your erstwliile comrade, 
Whom as your guest you acclaim, 

You not once asked how ho ])rospered 
Or -what was his wife’s name. 

* It may well be he comes for something 
Their children urgently need : 

But you never gave him an opening! 

A strange compassion, indeed! 

*I am sure. Lord, you could help him : 

Can aught hinder if you would give ? 
But you started extolling the Guru’s 
Great Grace his disciples receive 1 
*Has he trudged ail this way, I wonder. 
To learn wLat already he knows ? 

So he said with a sigh I echo : 

“ The eternal child never grows ! ’’ ’ 


' But how could I ? ’ Lord Krishna laughed. 

He was too shy, tongue-tied ; 
So to break the ice I raced on, hoping he’d in 

me confide: 

But if I failed, whose fault was that ? I 

wooed him with ail my art. 
In vain : not once he met me half-way, nor 

once played his part- 
He was silent as the abyss. But let that 

pass. Now, Sridam, he 
Expansive — nay, but tell me first : What 

have you got for me 1 
Dear friend, you must have for an old friend 
a lovely present brought : 
You, who were generous to a fault, could 

hardly have forgot — 
Ah, here’s your wallet ! I presume you have 
got here something sweet 
And precious — and I know ’twas offered by 

your spouse. Do greet 
Her thoughtful self on our behalf — you ratify. 

my Queen ? 

Look, here’s the sweetest, whitest, purest 

rice you ever have seen ! 
And how it simply melts in the mouth ! 

Beloved 1 Oh, do try 1 ’ 
But snatching from his hand the wallet, 

she said laughingly : 

‘ Enough, my gracious Lord ! once you accept 
what he has brought, 
He’s blessed' — was there ever a manikin 

who knew it not ? 

So it shall hence stay in my keeping : all 

who’ll come to me, 
Will partake of this as your prasad, and bless 

him gratefully. 

But now I leave you to your friend since he 

may feel too shy 
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To tell before me what he needs — which yon 

can never deny 

To a peerless devotee like him. I feel he’s 

in distress, 

Which none bnt you, 0 world’s one Succour, 
truly can redress. 

Although I know you know the frailest 

flower’s loneliest sigh, 
Thrice-blessed — he to whose cry, you, in 

person, would reply.’ 

When they were left alone together, Krishna 

smiled and said : 

‘ Now tell me, Sridam, all about yourself. 

Whom have you wed 1 
You told us she is pure as snow — this I can 

well believe. 

But how about your household? Though I 
know you never could grieve 
Nor sigh for worldly things — for all that, 

do tell me, my friend. 
If there be something you want for — you can 

on me depend.’ 

But Sridam shook his head as tears of love 

leapt to his eyes : 
'You ask strange questions, Lord!’ he smiled. 

‘ The heart to which replies 
Your compassion’s answering heart — is 

blessed, as rightly said, your Queen 
And can one still of dearth complain who has 
known the Evergreen ? 
I knew you not of old — it was then I was 

a pauper, indeed I 

But now that I see my All-in-all in all — am 

I not freed 

For ever from ail craving ? So how can I 

hanker still 

For anything when you descend, in person, 

to fulfil 

My destiny — what can I ask, when you, 

incarnate Grace, 

Have come to steer my derelict soul to the 

Haven of Blessedness ? ’ 

Sleep cam© not to him on that night. 

He prayed and prayed, in ecstasy, 

To his heart’s one Lord, as tears of bliss 
Coursed down his flushed cheeks 

stanchlessly. 


Next morning when his friend and host 
Came in to bid him farewell, he 
Fell weeping at His holy feet. 

Then Krishna spoke thus tenderly: 

‘You have, indeed, attained through love 
A status millions crave but few 
Achieve even after years of hard 
Austerities : so I greet you 

‘ As a thrice-holy soul who won 
Through only a pure simplicity 
To a vision envied for the Gods 
And the love of a humble devotee.’ 

^ ^ 

As Krishna’s golden chariot rolled 
On the way to Sridam ’s village home. 

He sat in a half-trance and sang : 

‘0 Lord ! What fools are we to roam 
‘ The world still hunting after wealth 
And fame and the senses’ little thrill 1 
When shall we learn that bliss attends 
But them to whom your Grace reveals 

‘ Your starry secrecies withheld 
From all save the ones who long to give 
Unbargaining, their ail to you : 

Yea, these alone you will receive. 

* And so it was — I won the Boon 
Of boons for which the Gods still pray : 
Your loving smile, your tender glance ! 

Oh, who shall plumb your mystic play ? 

' 0 Timeless, Lone, Omnipotent 
Creator of this universe I 
Whose breath pervades the vastitudea 
And will that drives sun and moon and 

stars 1 

‘ What am I, Lord ? — a speck of specks, 

A helpless flotsam caught in the dark 
Whirlpools of Fate — and yet you came, 
Imperial Light, to hail a spark ! 

‘ On your hallowed couch you made me sit 
And my eyes with your holy glance 

caressed ! 

0 what are you and what am 1 1 
And yet this clod you, God, embraced I 
‘ I know, 0 great Omniscient, 

You guessed why this my little self 
Had come and so in your divine 
Solicitude denied me pelf, 
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^ For luxury being tlie snare of snares, 
Perhaps, if I grew rich, my soul’s 
Deep aspiration might be quenched 
And I would miss the Goal of goals : 

‘ The Haven of your dawn-rose feet. 

Give — tills I never may forget. 

Even if I starve from birth to birth, 

May I only on Thy will, Lord, wait.’ 

^ 

His trance w%as broken. The charioteer 
Said : ‘Here’s your happy hamlet, but 
Although this alley bears your name, 

0 great saint, I can see no hut.’ 

The Brahmin stared and stared wide-eyed : 

For on the precise sj)ot where his 
Gottage once stood he only saw 
A sumptuous palace 1 ' What is this?’ 

He mused, perplexed : ‘ Am T awake 

Or dreaming ? For how can it be ? 

Surely, my little hut was here, 

Where a palace is all I can see ! ’ 

Alighting from his carriage, now 
He entered I he portal, marvelling: 

A gleaming garden 1 A rippling lake ! 

Wliite swans swimming ! Hone but a King 
Could such a royal mansion own 1 
There.. ..men and women’s voices gay 
Came wafted on the breezes’ wings!.... 

He saw some antelopes in play, 

And phimaged peacocks proudly strut 
He shook his head and turned round — when 
He started : a familiar voice 
Blithely accosted him, and then 
Two loving arms twined round his neck.... 

He shivered, amazed..,. for it was she, 

His wife, all smiles, but how transformed : 

A figure arrayed resplendently 
In shining silk and glittering jewels ! 

With a cry he sprang back — for who knew : 
Perhaps it was a sorceress 
Who, decked ^out thus, had come to woo 
And wean him from his virtue ! Scared, 

He cried: ‘ 0 Lord ! Come, save me now 
From this your maya.’ The other laughed: 

‘ But do, beloved, tell me, how 
‘ You could take me for His maya ? Look : 

Bo I not heave as large as life ? 


Can raiments change a woman so ? 

Fie 1 Am I not the self-same wife 
‘ Of yours who rightly counselled you 
To implore our great Lord Krishna’s Grace ? 
And because to Him you did appeal, 

He came our suffering to redress.’ 

Sridam stayed silent, deeply moved. 

With bowed head, till his soft eyes filled 
Then, meeting her loving gaze, he said : 

‘But nay, my love, I never appealed 
‘ To Him for a material boon, 

How could I — when He came to embrace 
Me, His eternal slave, and then 
Squandered on me such tenderness ! 

‘ This your petition He has heard 

Because, beloved, you begged for me. 
Because you suffered to see me starve 
In a chronic, hopeless poverty. , 

‘ You are thrice-blessed, 0 my dear 
And faithful spouse, who cried for me ! 
Whose agonized prayer winged to Him, 

Our Lord, and so, compassionately 
' He willed this palace into being 
And changed you into a faery Queen. 

But I, too, am blessed to have a mate 
Whose heart’s cry moved the Evergreen. 
‘Only, my love, I am afraid 
Lest all this wealth and luxury 
Deflect us from His Grace we call 
To be absolved everlastingly.’ 

She smiled and said : ‘ Beloved mine 1 

For once you are wrong. For does one need 
To pray to Him to be fulfilled ? 

’Tis not to remind Him that we plead, 

‘ But only to open the more our hearts, 
Through supplication, to His Grace, 

We only pray to be attuned 
To His Flute-note of blessedness, 

* That our listless hearts may wake athrill, 
Resonant to His melodies, 

And lastly, we can pray because 
Our prayers reflect His harmonies. 

<But why say: only they do pray 
To Him who pray with words and songs ? 
When all that is prays all the time 
And for His benediction longs ? 
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Behold : the desiccated clod, 

The sun-scorched field, the leafless bower 
The thin stream flowing listlessly, 

The dying grass, the fading flower : 

‘They cannot say for what they pine. 

But He, as cloud, knows in the sky. 

And yearns to answer the earth, even as 
She yearns to appeal to Him on high. 

‘ All all we cherish here below 

Are but His boons : the light the breeze, 
The grains and fruits that sustain life. 

The rivers that our thirst appease. 


‘ Only, alas, we seldom ache 
To meet in all our All-in-all. 

It is to know Him as our soul. 

We learn to pray and love to call. 

‘ But even when we claim — we call 
To Him in love, we fail to see 
That ’tis because He calls to us, 

We dare call Him insistently. 

^ So di’ead no more what He vouchsafes, 

But let us sing ; all ail is His. 

How can we ever miss His Grace 
If His gifts we receive on bended knees 1 ’ 

(ooncluded) 


SWAMI VIVEKANANDA, MY MASTER 

(Reminiscences) 

SwAMI Sadasivanakda 

(continued from the November ’Si issue) 


Raja of Bhinga Meets the Swami 
The Raja of Bhinga was a big Jagirdar 
near Lucknow who knew both English 
and Sanskrit very w'ell, and had taken 
a vow to spend the rest of his life in 
Banaras, and never would go out of the 
bounds, not only of the town but even 
outside his own garden house. His aim 
was to end his days in Bhinga palace near 
the Durga temple of Banaras. He was a 
Sadhaka and lived like a Sannyasin. 
When he learnt about Swamiji’s arrival, 
he sent Swami Govindanandaji to him 
with presents of fruits, flowers and 
sweets. Swami Sivananda was also present 
there. Swami Govindananda addressed 
both of them with ‘ Namo Narayana ’ and 
took his seat. He told them about the vow 
of the Raja of Bhinga, but added : ‘The 
Maharaja desires to see you. If you permit 
him, be will come here in spite of his 
sacred vow not to come out of the garden.^ 
Swamiji was perceptibly moved and said 
at once, * No, no, that will never be. It 


is wrong to ask to break his vow. I shall 
go there myself ; the Raja need not come 
here.’ Next day or the day after he went 
with Swami Govindananda and Swami 
Sivananda to see the Raja in his garden. 

The Raja said : ‘You are a great soul — 
like Buddha and Sankara.’ The entire 
conversation was marked with this kind 
of high respect and devotion for the 
Swami and he discussed the Sastras as 
well as Karma. The Raja was an ardent 
worker in the earlier part of his life and 
he entreated the Swami to start some 
mission of service in Banaras and promis- 
ed to bear its expenses. Swamiji’s health 
was not good and he could not promise. 
He only said : ‘ I am now going back to 
Belur Math and then I shall concentrate 
more on work, when my health permits.’ 
After various other discussions, Swamiji 
and Swami Sivananda returned to the 
‘ Sondhabas 

Next day the Raja of Bhinga sent a 
closed envelop containing a cheque of 
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Rs. 500/- and a letter tiirongli a courier as 
a mark of respect. Swamiji addressed to 
Mahapiiriish Maharaj (Swami Sivananda) 
who was near him, ‘ Maha])iirushj you 
please start a ■Math of Sri Thakur (Sri 
Ramakriehna) in Banaras with this money.’ 
Thus a garden was taken on rent and 
Ramakrislina Advaita Ashrama was esta- 
blished there in July* The site was later 
on purchased and a ])ermanent Math was 
built up at that very place. 

THE Swami os Sttekn-atukal PotvEus 

One day Sri Kalidas Mitra, son of the late 
Babu 'Pramada l^as I\ritra, came to see the 
Swami at about 5 p. in. His father was a 
friend of the Swami, with whom he and 
his other Ourubhais had been guests more 
than once. The Swami was quite pleased 
to meet the son of his old friend. Swamiji 
w^ore a loin-cloth, a woollen sweater and 
woollen hose as it %vas the month of Feb- 
ruary. The Swami took his seat on the 
carpet. Swami Sivananda, Cham Babu, 
myself and others took their seats near 
him and wo listened intently to whatever 
fell from his lips. I was young and not 
more than twenty and could not remem- 
ber everything that he uttered that da}", 
but still the picture is vividly in the 
memory even now, when about half a 
center}" has passed. 

The high and pure sotils often answer 
the very questions that a person thinks 
in his heart even before he utters a woid. 
The Swam! did the same that evening. 
Once in London before he delivered his 
lecture, the Swami, suddenly facing the 
audience, said, * Each of you may write 
any question on a slip of paper and keep 
it in your pocket. There is no need of 
passing them to me and I shall answer 
each of them/ When they -did so, the 
Swami turned to the right and told : 
* Your question is this.^ Then seeing that 
a gentleman on his left waited eagerly to 


hear him say about his question too, the 
Swami turned to the left and did the 
same and then w^ent on giving the details 
of his house, its contents, inmates and 
of what they were doing at that moment 
and so on. The person in question, as 
well as everybody else were astounded at 
this miraculous vision and the Swami 
thus demonstrated on about the questions 
of six or eight men and their houses etc. 

Jesus had this extraordinary power. 
Here was a man from India who could do 
the same. Everyone thought with awe, 
fear and reverence who was this person 
and how could he know the facts of 
their private life. The subject was Raja- 
Yoga for that night and Swamiji explained 
when the mind was sublimated above the 
normal material consciousness, the ordi- 
nary space and distance and flesh and solids 
before us could not obstruct the vision — 
and that the mind could then reflect any 
scene, the ears could hear and the eyes 
see in spite of miles separating the subject 
and the object of concentration. The 
eight Siddhis do really come to the aspi- 
rant when practising this high order of 
Yoga, but he should not try to utilize 
them for his benefit, else the still higher 
progress shall be barred. One must be 
detached to the Siddhis. 

One day in England Swami Sarada- 
nanda, who was suffering from malaria 
for a long time and was much reduced and 
weak, sat at the Swami’s feet whose 
power and personality towered over him 
at that moment, made hini feel like a 
child near him and in that calm and 
meek spirit of surrender to his brother- 
disciple, — who to him was no other than 
Sri Ramakrishna in another body — asked 
for his blessings and the promise of know- 
ledge and salvation in an inspiration oJ 
spiritual fervour. In a moment he was 
calm and at the will of the Sw^ami he 
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became healthy and strong. Swami Sarada- 
nanda testified to the psychic power of 
this new Vivekananda, never revealed to 
him before this in his intimate friend 
Naren. There are many others, a few yet 
living, who had the occasion of seeing this 
phase of the Swami which revealed his 
great powers — the Siddhis that came to 
him but remained suppressed as he hated 
to demonstrate them. 

Sri Kalidas Mitra was a great lover of 
fine arts and crafts and had studied them 
profoundly. As soon as Kalidas Mitra 
seated himself in the room his thoughts 
and ideas vibrated in Swamiji and his 
normal expression of face, voice and 
modes of movements changed altogether. 
He looked at him and went on speaking 
on fine arts, painting and its allied branch- 
es, even dresses of different countries 
and their relation to nature and modes of 
expression. He spoke as if he was deliver- 
ing a very learned and interesting lecture 
to an assembly of artists and painters. 
None could guess at that moment that he 
was anything else than a painter and 
artist himself and all his life he could 
have done anything else than its culture 
and practice. 

The colour harmony, the different com- 
binations of colours and shades, grace, 
postures and different angles and position 
of the eye, the waist, the bust and the 
different poses and attitudes, etc., — these 
were his subject. I was young and could 
not follow the subject in details, but I 
had no doubt that it was a wonderful 
lecture on arts and painting and crafts in 
general. 

. Then the Swami compared and oontrast- 
eii the different schools of painting in 
different countries — Italy, Franco, China, 
Persia, Japan and Buddhist India, Moghtd 
School of Painting, ,eto. , We were highly 
pleased and felt: elated but could not 


follow in details. Once the Swami was in- 
vited to a famous theatrical hall in France. 
Its drop scenes were painted by a renown- 
ed painter. The paintings of this artist 
and this particular stage w^ere then fore- 
most among all the then paintings and 
theatres in Paris. Swamiji knew French 
and could follow the drama played before 
him. All of a sudden he noticed some 
part of the screen which revealed some 
technical mistakes which could have been 
improved. When the play was over he 
called the Manager and with him came the 
artists who were eager to learn the im- 
pressions of this honoured and renowned 
guest, who came by the introduction of a 
well-known patron of this theatre. When 
he pointed out the technical defects in the 
scene, they were astonished, for the scene 
in question was supposed to be a master, 
piece and the defect could not be detected 
even by trained eyes. The artist owned 
it and was highly pleased to learn the 
Swami’s suggestion about the harmony of 
expressions in the figures, thinking that 
he knew as much of the technique of 
painting as of any other subject. 

We have heard of another incident. 
When in England, Swamiji went with 
Miss Muller and a few others to see Prof. 
Venn. Miss Muller had been a student of 
Logic under the Professor, whose Logic 
of Chance was as famous as Ms deep 
knowledge in this subject. He had spent 
his life in studying Logic and was consi- 
dered one of the authorities in the subject 
in Europe. Mr Venn had heard of the 
Swami. But as the metaphysical problems 
did not interest him much, discussion 
turned round the subject of Logic alone. 
When Swamiji spoke on Logic the Pro- 
fessor thought, the Swami had spent 
his time only in the study of this subject 
as himself and remarked to himself^ 
* A logician of India has coma tqday to 
meet another of the West.* 
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To return to tlie art of painting, the 
root of the word 'Chitra’ is chit. What- 
ever manifcBts t he Chit before us is picture. 
As soon as the Swaiiii turned inwards into 
the Chidakasa, the space eternal, all the 
principles of art and its expression came 
to his vision. Ho would at once know all 
the intricacies of art and all the pictures 
that he had ever seen would focus them- 
selves in his mind. He would very often 
say, ' If I «ee a thing it goes down into 
the sub-consciouB region of the mind and 
again comes out on tiie conscious plane 
when thus required.’ Also, ‘If I medi- 
tate on the brain of a Satikara, I become 
a Sankara; if I imalitate on the brain of 


a Buddha, I become a Buddha. Even the 
thoughts and subjects that never occurred 
to me before would all come before me, 
when I concentrate on a particular subject 
and I could visualize all of them, so that 
I go on speaking whatever I feel, forget- 
ting myself. As all of you know?^ I have 
no learning and am a simple man ! ’ He 
demonstrated this also in England while 
he lectured there. 

We all thought that day of this 
peculiarity of the Swami and wondered at 
this philosopher who w^ould only talk of 
painting and art and the technique of 
colours. 

(to he oontinued) 


VEDANTIC IDEAL OF EDUCATION 

M. Hafiz Syeb 


T 

‘ Of Atman this life is born* {Prashno- 
Ilf. 3). This is how the begin- 
ning of human life is definitely indicated in 
the Brut is. Man is not his body, or his 
senses or even his mind. These are his 
wparl/i/s, vehicles, and nothing more. 
These vestures are subject to change, 
decay and death, whereas the real man, 
the immortal Self is ever abiding, never- 
ending, ‘eternal, unborn, perpetual and 
ancient*. 

In the Sruti and Smriti, in Parana and 
Itihasa, the self in man is declared to be 
of the nature of Brahman. ‘He, this 
great unborn Self, is He who is this intel- 
ligence in living creatureB, He who is this 
ahma in the heart*, says the Upanishad. 
As the sparks from a hr© are similar in 
nature with the fire so the self of man is 
identical with the Supreme Sell The jivat- 


man seed grows into self-conscious Deity in 
due course, through spiritual evolution. 
Thus, according to ancient Indian thought, 
the conception of man is quite different 
from that of other religions or schools of 
philosophy that have prevailed in the 
world. 

Man is truly divine in his nature and 
shares divine life. The jivatman differs 
from Brahman only as the seed from the 
tree that bears it. When the Atman des- 
cends into anatman, or the spirit enters 
into matter, this process is called the path 
of forthgoing. When the spirit emerges 
from material phenomenon, this ascent of 
it is called evolution or the path of return. 
These processes are determined by a fixed 
immutable law which in other words is 
called the law of cause and effect. It is 
this law which guarantees success in every 
plane of our being, be it physical, mental 
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or spiritual. Without its dominance over 
all our thought and action there would be 
no security for us nor any surety for any 
result we may try to achieve. 

The Upanishadic conception of the 
Brahman is that it is the Seif which 
hears, sees, minds and knows, which does 
not disappear with the different acts of 
knowledge, which is unaltered in all those 
acts and without which they were them- 
selves impossible. It is in one word, our 
Self, the Soul of souls, which as such is 
mere knowledge in the abstract, far from 
any limits, and independent of the objects 
of knowledge. It is the Light of lights, 
Life of all lives, Mind of all minds. It is 
the hidden Life, vibrant in every atom. 
It is the hidden Light that shines in every 
creature. 

The Brahman is the Antaryamin, the 
Inner Ruler and Controller, The soul of 
man is of the nature of knowledge and 
bliss, which abides in the heart. It is 
Parabrahman, the Light of lights. 

The Hindus from time immemorial 
have always been believing in the imma- 
nence of God and the solidarity of man. 
To them life is education; and education 
is life. Here on earth we are probably in 
the nursery school of a vast educational 
system. Death may possibly transfer us 
to a higher school, or at least to a higher 
class. In any case we shall have to pass on 
from class to class and from school to school. 
And while we are continuing our educa- 
tion, two processes will be carried on in 
our souls — two processes which are really 
one— the awakening of consciousness in 
the hidden depths of our being, and the 
transcendence of self. The Immanent God 
is at the heart of each of us. In His life 
we live. In His infinitude we are infinite- 
In His eternity we are eternal. 

To awaken consciousness in deeper and 
still deeper strata of our subconscious 


being is the task that awaits us in this 
and all future lives. 

The life of Self-illumination and Self- 
transcendence will be a life of service and 
preparation for further service. 

The immanent God. is the innermost 
core of Reality. 

The essence of worship is the dedication 
of the heart to God. The temple of God 
is everywhere. The worthiest offering 
that we can lay on the altar is service. 
And the medium of communion with God 
is selfless love. 

This, in short, is the Hindu conception 
of Godhead as different from the Semitic 
religions which mostly believe in an extra- 
cosmic God "who rules the world as He 
wills. He is quite different from human 
beings whom He is said to have created. 

It seems to me that if the civilized 
people of the world can revise their 
conception of Godhead and can bring 
themselves to believe in the immanence 
of God, they would be in a position to 
have fuller and deeper sympathy with all 
human beings without any exception. 
They would then be in a position to serve 
all, love all, and live in the lives of 
others. This sound conception of life 
should be inculcated in the mind of little 
children in an easier form from their early 
ages. And therefore it is essentia! that 
this ideal should be born© in mind while 
dealing with them at every stage of life. 
On this ideal alone we can build a new 
edifice of education which would serve 
as a sound foundation of education for 
all times to come, and which would 
enable us to awaken and develop our inner 
and deeper consciousness at present veiled 
from us due to our own ignorance. 

II 

Isr THE Light oe this Iohal 
We must dedicate ourselves to the 
service of our common humanity, and not 
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ourselves only. We must also dedicate 
our children. Or rather we must make it 
possible for them to follow the bent of 
their real nature and dedicate themselves. 
If the grown-up man finds it hard to 
enter the Kingdom of God, the reason is 
that he was not allo-wed to enter it 
while he was still a child. 

Devotion to the universal ideal is of 
inner necessity disinterested. If there is 
any taint of self-interest in our service, 
we may bo sure that we are not rendering 
it to the Infinite Whole. We cannot serve 
God and mammon. Still less can we serve 
God and self. Absolutely disinterested 
service is an ideal which we can never 
hope to realize. In other words, it is a 
true ideal, an end which we must never 
cease to pursue. It is in order to learn 
the lesson of disinterested devotion that 
we are living our lives on earth; and w^e 
cannot begin to learn the lesson at too 
tender an age. 

The world is sick of a grave malady, 
and it is now passing through a dangerous 
crisis. The symptoms have already been 
described. They amount to this, that the 
old ideals are worn out, that the old 
restraints have lost their power, that a 
flood of selfish desires anti lawless passions 
has been let loose and that w*8 are nearer 
to moral anarchy than we have been for 
many centuries. For so desperate a dis- 
order there is but one remedy — a new ideal 
or hierarchy of ideals, a radical change in 
the inner man. Apart from such a change, 
our attempts at reform are so much 
patchwork, and our schemes of reconstruc- 
tion are the idlest of dreams. We may 
alleviate symptoms. We cannot cure the 
disease. But to make such a change — the 
change of being * bom again ’—when one 
has reached adult life, is a task of almost 
superhuman difficulty. ‘ Conversion ^ — the 
sudden transformation of the inner man 


— is a very rare phenomenon. It pre- 
supposes an exceptional combination of 
circumstances. It is not always a healthy 
movement. It is sometimes hysterical or 
otherwise morbid. The new life does not 
always endure, the violent change being 
sometimes followed by an equally violent 
reaction. If a change in the inner man is 
to be permanent and effective, it must be 
evolutionary rather than revolutionary 
the outcome of a secret process of growth 
rather than of a sudden reversal of the 
current of one’s being. In other words, 
it must, as a rule, be begun in the nursery 
and carried on through childhood and 
adolescence into adult life. 

The cult of the transcendent God has 
been the evil genius of education in 
Christendom. The parent and the school- 
master have played the part of the God 
whom they worshipped, in the little 
worlds which they ruled. And they have 
reproduced in the life of the child, and 
therefore of the man, all the evils which 
the tyranny of the omnipotent autocrat 
has wrought in the life of mankind. They 
have applied to the child — applied, that 
is, to the growing man, at the time when 
his growth ought to have been most 
vigorous, when the sap of his life was 
rising most strongly — a steady and relent- 
less pressure which has had behind it a 
heavy weight of ignorance, prejudice, and 
‘ will to power’. The result of this pres- 
sure has been, in part to arrest, in part to 
warp his growth ; and as growth, if heal- 
thy and harmonious, is the most emanci- 
pative of all forces, as it concentrates 
in itself all emancipative forces, the 
further result of the pressure of dogmatic 
education has been to imprison the child 
in himself. And as the child, animated 
by the instinct to live, has passively re- 
sisted this deadly pressure, the autocratic 
controllers of his destiny have tried to 
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overcome his resistance by alternating 
rewards with punishments, bribes with 
threats. In doing this they have lowered 
the whole plane of his effort and activity 
and de-idealized his whole outlook on life. 
And when bribes and threats have failed 
them, they have gone further along the 
path of compulsory demoralization. They 
have forced the child to compete with his 
class-mates for prizes and other marks of 
distinction, and have thus tempted him 
to regard his comrades as rivals and 
possible enemies, to pride himself on his 
petty achievements, to look down on 
those whom he may have happened to 
surpass. In other words, they have 
deliberately exploited his selfishness, his 
ambition, and his vanity. They have 
done more than this. They have made 
him dependent on themselves for instruc- 
tion and guidance, and have thus paralysed 
his faith in himself. They have weakened 
his will, partly by trying to break it, 
partly by giving him no opportunity for 
the exercise of self-discipline and self- 
control. They have made him blind, or 
at least dim of vision, by assuming that 
he could not see. They have sterilized 
his intellectual, his artistic, and his cons- 
tructive capacity by wilfully narrowing 
the field of his development ; and when 
his tastes and powers have died of in- 
anition, they have taken for granted that 
they never existed, that he was by nature 
as stupid and helpless as he was vicious 
and perverse. Above all, they have 
taught him to look without instead of 
within for his ideals, his motives, his 
standards of value, his tests of reality, 
his proofs of failure or success. And, as 
the crowning injury, ihey have tried to 
make him religious, not by helping him to 
discern and follow the Light which lighteth 
all men, but by requiring him to take part 
in ceremonial observances which have no 


meaning for him, and by forcibly dieting 
him on their own scriptures and creeds. 

The whole scheme of his education 
seems to have been framed for the express 
purpose of turning him out into the world 
with few or no interests which can take 
him away from himself, the victim of 
arrested or at best of one-sided mental 
and spiritual development, imprisoned in 
a narrow and conventional morality, domi- 
nated by the prejudices of his own social 
class, absorbed in selfish aims and ambi- 
tions, destitute of any sense of human 
fellowship, a materialist, an individualist, 
an externalist, asking from life too much 
of comfort and pleasure, too little of that 
deeper happiness which is at his service if 
he will but claim it. There are many 
lessons which his pastors and masters have 
omitted to teach him. But there is one 
which they seem to have deliberately pre- 
vented him from learning — the lesson of 
disinterested devotion, of self-realization 
through self-forgetfulness, of losing the 
world that he may find his souL 

Yet he was ready to learn that lesson 
before they took him in hand. The pio- 
neers in education who have based their 
schemes on trust in the natural goodness and 
the all-round capacity of the average child, 
have proved this to the full. There are 
schools in England which are ideal social 
communities— schools in which the child- 
ren, released from needless pressure, 
allowed to express themselves freely in 
many ways, allowed to develop themselves 
in many directions, have found, in the Joy 
of ‘unimpeded energy*, the sense of one- 
ness with their fellows through partner- 
ship in a common life ; schools in which 
material rewards and punishments are 
unknown, in which honest effort is its own 
reward, in which the success of each is a 
matter of rejoicing for all, in which the 
spirit of comradeship has killed the spirit 
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of competition, in which the whole atmos- 
phere is electrical with life and happiness 
and goodwill. At present such schools 
may be counted on one’s fingers ; but if 
the basis of education conld be changed 
they would multiply, and as they multi- 
plied there would be a corresponding 
change in the basis of our social life. 

The cult of the transcendent God, 
involving as it does profound distrust of 
human nature, has, I repeat, weakened 
education. Let us now' base education on 
the cult of the immanent God, and on the 
inexhaustible trust in human nature 
w^hich is at the heart of that cult. It is 
not for me to suggest how this is to be 
done. The immanent God ' fulfils Himself 
in many w'ays ’ ; and in the sphere of 
education, if in no other, exclusive devo- 
tion to any ‘custom’, how'ever ‘good’, 
will sooner or later ‘ corrupt the world*. 
The ‘ orthodox * type of education has 
been a failure not only because its aims 
and ideals have been at fault, but also 
because of its blind belief in stereot3’ped 
methods, which it has forced on the 
teacher as well as on the child. In this 
it had been true to its owm master 
principle, for if the immanent God fulfils 
Himself in many wnys the transcendent 
God reveals Himself in only one. Let the 
new education be equally true to its 
master principle, the principle w^hich is 
inherent in its faith in divine immanence. 
At present the new education is a heresy. 
Let it take care that it never degenerates 
into orthodoxy. Let it give freedom and 


responsibility in a generous measure to the 
teacher, and through the teacher to the 
child. Its confidence will not be misplaced. 
What matters it if each of a thousand 
pioneers in education takes a path of his 
own ? If they are all animated by reve- 
rence for the indwelling spirit of God, 
and therefore for the unfolding nature of 
the child, they will ail arrive, in the 
fulness of time, at the same goal. 

For they will have taught their pupils 
or rather they will have helped them to 
learn for themselves, the great lesson of 
disinterested devotion, the great lesson of 
loyalty to the community — to an ever- 
widening community — in and through 
lo3"alty to one’s own higher self. When 
this lesson has been widely learnt and 
practised, the reform of our social life 
will become something more than a 
politician’s promise or an enthusiast’s 
dream. It is through its action on the 
child, even more than through its action 
on the adult, that the cult of the autocrat 
of the Universe has corrupted man’s 
nature and demoralized his life. The 
adult is what his upbringing had made 
him and it is not easy for him to become 
anything else. But the child may become 
anything. The Kingdom of Heaven is as 
open to him as is the prison of self. We 
have hitherto gone out of our to 
drive him to the prison of self. Let us 
now help him to enrol himself as a citizen 
of the Kingdom. Then, in the next 
generation, we shall perhaps have a better 
and happier world. 


WTe shovild giv© positive ideas. Xegatiy© thoughfcs only weaken men. Do you not find that where 
parents are constantly taxing their children to read and write, telling them that they will never learn 
anything and calling them fools and so forth, the latter do actually turn out to be so in many cases ? If 
you speak kind words to them, encourage them, they are bound to improve in time.. .We have seen how 
Sri Raisakrislina would encourage even those whom we considered worthless and change the very course 
of their lives thereby ! He never destroyed a single man’s special inclinations. He gave words of hop© 
and ©ncoumgement even to the most degraded persons and lifted them up. Swami V 



MOVES TOWARD AND 
FROM THE GREAT 

G-enuine greatness always attracts. cup And yet it is from such beginnings 

Two broad types respond to the pull. The and through such pains that chosen 

first consists of those in whom selfishness vessels are fashioned to carry peace and 

overpowers nobility most of the time. grace to the weak and sorrow-laden, age 

They like to be seen in the great man’s after age. 

company. They go through formal bap- * * * 

tism or initiation, as it creates the satis- A certain rich man planted a pole in 
faction of being in the privileged ‘inner front of his house and on its top placed a 

circle’. That may also make it easy to bowl of sandalwood, fitted with jewels, 

offer a handsome fee, as Simon did, of- Whoever could take it down, without 

course, in vain, to Peter,' for being using a ladder or a stick with a hook, but 

taught the technique of laying hands and by sheer magic power, would be rewarded 

working miracles. A little rebuke, a little with all that he wanted ! The story goes 

obstruction, is often enough to transform that Kasyapa, a disciple of Buddha, ful- 

their ' ambition into bitter hatred and filled the strange conditions and triumph- 

secret betrayal. In the second type antly took it to the vihara. ‘Great is 

higher impulses play the major part. the Tathagata, ’ said the astonished 

But the few seeds of vanity left in their people, ‘for his disciples perform miracles! ’ 

minds can sprout up unexpectedly and The Master promptly went to the disciple, 

put forth ugly leaves. They may openly broke the bowl to pieces, and along with 

dispute among themselves as to who should it, the fancy his followers had for att empt- 

be considered the greatest among them.® ing miracles of any kind. 

They want to share in their Master’s As, however, the root of ignorance and 
glory by sitting on his right hand or vanity remained intact, another ugly leaf 

the left hand.® They quickly become appeared in due course on the sprout ! It 

rivals of those who do good things, but do is said that once in a famine area many 

not follow the self-chosen faithfuls like bhikshus gathered to spend their rainy 

themselves.' When slighted in the least, season. They soon devised an ingenious 

they fall into a rage and press their method to secure more food ; and it was 

Master to command fire from heaven to simply this : They would praise one another 

consume the ignorant offenders.® Their saying, ‘ This bhikshu is a saint ; he sees 

perspective may not fully alter even if visions ; that other has supernatural 

the Master rebukes them and points out gifts’ and so on. The trick succeeded, 

that he has come not to destroy men’s as it must anywhere for some time. The 

lives, but to save them. The cock may villagers gave abundantly from' their 

crow many times before their attitude of limited stock, saying in their innocent joy 
denial is totally replaced by the willing- ‘We are lucky in having such saints’ 

ness to bear the cross and ‘ drink of the sp ending their rainy season amidst us.’ 
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When details of this painful episode 
reached Buddha, he made them all assem- 
ble before him and gave them a suitable 
rebuke. He laid down that any one who, 
with evil intent or from covetousness, 
boasts of superhuman perfection — visions 
or miracles — would cease to be his disciple 
forthwith. Why should any one attempt 
spells or supplications when the law of 
karma governs all things, and the noble 
eightfold path must produce its own 
beneficent results?^ 

* * * 

But as long as, in power of discernment 
the disciples stood on a lower level than 
their Master, some problem or other was 
bound to arise ; and the Master's compas- 
sion could not but express itself in a 
continuous downpour of teaching, with 
altered stresses adapted to the needs of 
different contexts and temperaments. 

To cite just one example: As larger 
numbers began to wear the yellow robes 
and go into homelessness, the public in 
general got annoyed and even angry. They 
complained that Sakyamuni Tvas induc- 
ing fathers to leave their wives and 
making families extinct. They also reviled 
the bhikshus whom they met, and won- 
dered who the next victim might be! One 
part of this problem was solved when 
Buddha assured the disciples that this 
commotion would last only seven dayS) 
and instructed them to reply that the 
Tathagatas led men only by preaching the 
truth to them, and that the instructions 
related only to the cultivation of self- 
control, righteousness and a clean heart. 

The other part of the problem was 
solved piecemeal, as often as aspirants 
came for interview, put their own ques- 
tions and received their answers. 

Anathapindika, a wealthy and virtuous 
man, known as the supporter of orphans 


and the friend of the poor, paid his res- 
pects to the Buddha. The Master at once 
saw the sterling qualities of the man and 
spoke to him about the composure of the 
mind, which is commonly known as ‘ rest- 
ing in the peace of immortality'. ‘ Let 
us', said he, by way of summing up, 

‘ remember that all things are fixed by the 
law of causation, and practise good so 
that good may result from our actions.’ 
Anathapindika then described in brief how 
his life was full of work which brought 
him w^ealth, as also cares, but how he ap- 
plied himself joyfully to it, and the many 
people in his employ in fact depended for 
their maintenance on the very success of 
his enterprises. He had, however, heard 
Buddha's disciples praise the bliss of the 
hermit and denounce the unrest of the 
world. They were pointing out that the 
Master had renounced his kingdom and 
inheritance, thus setting an example to 
all about the way of attaining Nirvana. 
‘Must I, then,' said Anathapindika, ‘give 
up my wealth, my home, my business 
enterprises and, like you, go into home- 
lessness to attain the bliss of a religious 
life 1 ' 

This is a danger inherent in all teaching 
by monks. Even if a monk shows Krishna 
and Arjuna discussing philosophy on the 
battlefield, unwary students are likely to 
jump to the conclusion that, — whatever the 
intermediate arguments might be, — the 
motive of the teacher is to make one and 
all somehow retire from active work and 
become monks 1 Unwariness is the parent 
of a host of misunderstandings. 

Buddha was clear in his answer : ‘ I say 
to thee, remain in thy station of life and 
apply thyself with diligence to thy enter- 
prises. It is not life and wealth and 
power that enslave men, but the clinging 
to them. The monk who leads a life of 


6 and 7 adapted from The Gospel of Buddha by Paul Carns, cb. xlii and xxv-xxvi respectively. 
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leisure will have no gain ; a life of indo- 
lence is a veritable abomination. What- 
ever men do, whether they are artisans, 
merchants, officers of the king or monks 
doing meditation, let them put their whole 
heart into their task; let them remain 
diligent and energetic. If they remain 
free from hatred and envy, as the lotus 
grows in the water yet remains untouched 
by it, then surely joy, peace and bliss will 
dwell in their minds.' He, then added 
some beautiful w^ords about the glory of 
charity. ‘ By giving away our food’, said 
he, ‘we get more strength, by bestowing 
clothing on others, we gain more beauty ; 
by founding abodes of purity and truth, 
we acquire great treasures. Just as the 


vigorous warrior goes to battle, so is the 
man who is able to give. He is like an 
able warrior, a champion strong and 
wise in action. The charitable man has 
found the path of salvation. We reach 
the immortal path only by continuous 
acts of kindliness and we perfect our 
souls by compassion and charity.' ' 

What a stabilizing and inspiring answer 
to one who yearned always to do what 
was right and to be a blessing to his 
fellow-beings i The truly great see the 
lamp of love that is burning in every 
heart, and by delicate handling increase 
its illumining power till it becomes in- 
finite. 

m t SUBANDHU 


NOTES AND COMMENTS 

IN THIS ISSUE 


Rehabilitation of Hindu Society : The Problem 
of Our Submerged Millions : Conclusions 
In this issue we aonclude our deliberations 
on * Kehabilitation of Hindu Society one of 
the greatest problems of India of today. We 
do not claim that we have been able to dis- 
cuss the problem in all possible aspects. We 
have only endeavoured to stimulate right- 
thinking— as we have been given to under- 
stand — in regard to some basic concepts afieot. 
ing the problem. 

Samanwaya Ashram or the Technique of Social 
Synthesis 

This important article is the authorized 
English version (rendered by Sri Dada Dhar- 
madhikari, Bhoodan Yajna, Maraipur, Gaya) 
of the Hindi original written by Acharya 
Vlnoba Bhave, for the guidance of the in- 
mates of the Samanwaya Ashram he started 
in 1953, Originally though not intended for 
the general public, — it will he seen that the 
general public has a claim over it, — Sri 


Vinoba has been persuaded to concede it® 
publication. 

While recording as clearly as he can his 
ideas and ideals regarding the Samanwaya 
Ashram, Vinoba also presents here some 
of his original ideas got through intense 
spiritual search and research. India will do 
well to hearken this man. For Acharya Vino- 
ba has something new, refreshing and original 
to say in this world of assertive, arrogant, and 
aggressive platitudes. He uses the language 
of religion and meditation but he under^ 
stands the world through and through in a 
revolutionary way. Many of our revolutions, 
political or social, are half-hearted. But Vino- 
ba seems to be a whole-hogger. Otherwise how 
could this duodenal ulcer patient cover about 
20,000 miles on foot over this ancient land, 
begging, giving, preaching and praying ? This 
extraordinary man's some ideas expressed in 
this paper will surely appear somewhat strange 
and Utopian to many readers. But one should 
remember this parivrajaha'a tremendous 


7. Vide footnote no. 6. 
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dynamism of faith. He does not fly by jet- 
pianes, or even board a train or a car, but 
his winged ideas have already crossed 
mountains and oceans. Therefore, this vision- 
ary cannot be trifled with though one may 
not take him to be infallible. He has to be 
taken in all seriousness, — for he^ has proved 
that he means business — at least for honest 
examination of his views. 

Taking him in all seriousness, we have 
marked one serious lacuna in Sri Vinoba’s 
plan for Samanwaya Ashram. It is like a 
beautiful temple of ideas built from the 
steeple below, as it were, and not from founda- 
tion to st(?eple. Or is it that Sri Vinoba takes 
certaim fundamentals for granted? The 
Acharya concedes that the modern Indian 
civilization is the efflorescence of the Vedic 
culture. He accepts the greatness of Acha- 
ryas and tradition. He has also abiding faith 
in the Sanatana Dharma and its power to 
recreate itself. But he does not seem to 
acknowledge the necessity of Sannyasa in 
reference to his Ashram. If this Ashram 
has to live on with a mission for the future, 
dedicated workers will be necessary. But 
dedicated lives require a traditional mode of 
living. Even if external Sannyasa is rejected 
only NaisMMha Brahmacharins can fulfil the 
end which Vinoba has in view. If Naishthika 
Brahmacharya is accepted, why should San- 
nyasa be rejected ? 

The ideal of Sannyasa remains as valid and 
revolutionary as ever when earnest aspirants 
offer themselves as offering in that ever-blaz- 
ing flame. Sri Vinoba’s original ideas cannot 
be contained by aiiy lesser souls than the 


renouncers of the world (kama and hanchana^) 
whether they don white or ochre. Without a 
firm foundation on Sannyasa no Ashram can 
ever stand the test of the world and time, 
not to speak of being able to do anything 
worthwhile. 

Notwithstanding our point of criticism, we 
commend this article for study and reflection 
to all serious students of social science, reli- 
gion and philosophy. 

Vedantic Ideal of Education 

One of the most agitating themes of our 
times is education. There are ever so many 
contending ideas and their missionaries in the 
field that one does not quite know which to 
choose and which to reject. In this vast 
human laboratory of the world a variety of 
pedagogic experiments are going on. It will 
be noticed that all these ideas and experi- 
ments are conditioned by the educationists* 
conception of man and his destiny. But the 
boldest, the most perfect and sublime concep- 
tion of man and his destiny belongs to 
Vedanta. This is how the Vedantic ideal has 
the greatest claim on the thinking of the edu- 
cationists of the world, though up till now 
precious little has been done in this direction. 
Our time, however, desparately calls for 
that type of education which is based on 
the noblest conception of man and his 
destiny. 

Dr M. Hafiz Syed’s bold article on this 
theme is not claimed to be an exhaustive 
thesis in this regard but it is calculated to 
be a timely pointer which deserves serious 
attention. 


NOT FOB SEOULARITrS SAKE BUT FOE THE SAKE OF SPIRITUALITY 


There was a time when some section of 
sadhus in. India did not take kindly to Swami 
Vivekananda*s gospel of service. They even 
showered ridicule on his pioneer followers, 
called them at places * bhangi sadhus * — 
because they served all without any regard 
for anything, caste, creed, religion or social 


status, in a dedicated spirit of worship-— and 
boycotted them in sadhu samaj. But days 
gradually changed. Today all discerning sa- 
dhus by and large acknowledge that the 
message of Eamakrishna-Vivekananda cons- 
titutes the yuga-dharma and as such is the 
common heritage, not only of all sections of 
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sadhus but also of the entire mankind. No 
section of sadhns today seems to hold the 
view that service is profanation of spirituality. 
On the contrary, one finds that wherever 
there are Ashrams or monasteries, service- 
institutions are also springing up. Renuncia- 
tion has come to he associated with service in 
such a way — largely due to the impact of 
Swami Vivekananda’s life and teachings — that 
these twin ideals have come to be considered 
as but facets of the whole ideal. And this is a 
happy augury. The constitution of Sadhu 
Sevak Samaj in a way testifies to this spiri- 
tual tendency of the country. 

Though by now organized service is nothing 
new in Indian spiritual tradition, Sadhu Sevak 
Samaj is an extraordinary institution in quite 
a few ways : 

(a) It did not spring from the spontaneous 
outflow of the spiritual experiences of 
any saint. It was constituted at the 
instance of administrative authority in 
the country. 

(b) Its members do not owe any allegiance 
to a common spiritual preceptor unlike 
other religious or missionary organizations 
in India or abroad. 

(c) It starts with the assurance of Govern- 
ment patronage with the implicit under- 
standing that it will work out the Govern- 
ment’s plans and programmes. 

(d) A non-political organization though, 
politicians seem to be moulding its soul, 
philosophy, principles and aspirations. 

It is for the sadhu leadership in the 
organization to consider the implications of 
these facts in the formation of its character 
with the power of which alone it can become 
an instrument of genuine good to the country 
and humanity. ' ‘ ' 

Tbe report of the flrst Convention of the 
Sadhu Sevak Samaj, which was held in 
Rishikesh in the 2nd week of April made a 
surprising reading. The reporting of the 
Convention to the Press has been done in 
.such a peculiar manner that though 400 
sadhus attended the Convention, though some 
^minent Sannyasins addressed the assembly, 


not a single word spoken ])y them was 

reported. 

Blit the words of Sri 0. L. Xauda, Planning 
Minister, have found prominent place in the 
report. Of all the advices given by Sri Nanda, 
one advice reveals as to how the administra- 
tion of the country wants to shape this 
organization according to its liking. The 
report runs: " i\Ir Xanda asked the Samaj to 
be secular in its outlook and serve the people 
without considerations of caste, creed and 
colour.’ 

With due regard to the sa<ihns of the 
organization and with due dcJcrenco to the 
administration of the country, w’c like to 
point out that this is a bad trend of aJTairs in 
the country, this attempt, intentional or 
unintentional, of tlic administrat ion at what 
is known in some countries as ‘brainwashing’, 
Sadhus are fundamentnlly spiritual beings, 
whether they do organized s(»rvice or lead a 
life of meditation and study. When sadhus 
form themselves into an organization that is 
naturally a religious body. Atid the outlook 
of this organization must be fundamentally 
spiritual wdiatever their programme of work. 
And this outlook should he a spontaneous 
expression of the inner life of the holy men 
of the Samaj. It should not be the business 
of any man or the administration of the coun- 
try to come and say that the Sa,ma.j must 
develop a "secul<ir outlook h It is absolutely 
an unnecessary venture for peditieians to try 
to pattern the thoughts of sadhus after their 
slogans, right or wrong. It is one thing tc>^ 
expect the sadhus to help in nation*biiildiiig 
affairs, it is totally a different affair to try to 
change their spiritual outlook into a secular 
one. 

Let us not be misunderstood. We are not 
criticizing here Sri G. L. Xanda, the person. 
We are here cautioning the. coimtr}^ against 
a tendency of the time-spirit which picked up 
Sri Nanda as but an instrument. Secwlarity 
can never be the creed of sadhus. Bharma 
alone is their swadkarma. 

Sadhus will render service to the people 
not for the sake of secularity but for the sake 
of spirituality. They will serve all irrespective 
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of caste, creed or religion not because 

the Government want them to do so, but 
because Vedanta wants them to do so. The 
sadhus will pivach the gospel of truth and 
unity and service above seif not because the 
Planning Commission has thought it nece- 
ssary but because sadhus ’ lives remain a void 
without being dedicated in the service of God 
moving about in the shape of men. It is not 
for the sadhus to become secular, it is for the 
secular people to become sadlm-like. 

The greatest and the primary duty of the 
holy man wliother ho lives in a Samaj or 
moves about freely as air, is to keep his 
spiritual sovereignty intact. It is a false and 
dangerous ])hilosophy which says that in secu- 
larly is the quintessence of religion, piety and 
catholieit3^ It should be the business of the 
sadhus to rtqjiuliaie this thesis root and 
branch, and do whatever they would, for the 
sake of God and spirituality alone. Whatever 
happens in India or the world, sadhus must 
stand by the truth of their being which is 
spirituality, they must do everything through 
and for the sake of spirituality and do nothing 
without or contrary to it. If this stand of 
the sadhus aiigers the administration, they 
must be ready to bear it in all humility but 
they must refuse to be brainwashed and 
unlearn spirituality for the sake of secularity. 

In a Radio talk on the Buddha, Dr Radha- 
krishnan said, *Life is intended to be the 
pursuit of Dharrna. Aswmghoslia tells us 
we must beat the drum of Dharrna, hoist the 


flag of Dharrna, blow the conoh of Dharrna 
and be performers of Dharrna so far as this 
world is concerned.’ This exactly is the 
duty of the sadhus. What is more, they 
should also teach the people, not excluding 
the administrators of the country, to discri- 
minate and distinguish between Dharrna 
and secularity. 

Corruption, ‘ casteism communaiism, sepa- 
ratism— spirituality has answer for every such 
and any other disease, because only spiritual- 
ity can reorganize a man from his very 
depths. If the sadhu will repudiate corrup- 
tion, it is because Dharrna demands it and not 
for secularity; if the sadhu will denounce 
casteism, it is because SPT?!; and 

not for secularity ; if the sadhu will root out 
communaiism, it is because it is the teaching 
of the Lord that all religions are but paths 
which lead to Him and not for secularity. 
If the Sadhus of the Samaj will fight untouch- 
ability, it is because they know that 
God indwells all men and not for secularity. 
If the sadhus should spread knowledge, it is 
because ignorance stands in the way of man’s 
spiritual evolution and not for secularity. 

If the men of administration hold the ban- 
ner of secularity high, sadhus must hold the 
banner of spirituality higher still by making 
their own lives the blazing examples of the 
truths they preach. 

! * Beware holy man 1 ’ — this 

exhortation of Sri Ramakrishna has a special 
relevance in the India of today. 


EASHTRAPATI SETS AN EXAMPLE 


It was indeed a unique function when the 
Presidentf of India gave (on June 1, ’56) a 
party to the labourers who worked for 
furnisliiiig the Rashtrapati Nilayam of Hyde.^ 
rabad. This example of beneficent content, we 
hope, will get evolved into a national tradition. 

In June 1955 we urged the administration 
at the Centre and the States to hold on the 


Independence Day such functions in the 
right Indian fashion at the Rashtrapati 
Bhavan at New Delhi and Raj Bhavans of 
States. 

The President’s initiative gives us hope 
that one day our ‘A 15th August Challenge 
to the Rulers of India ’ will be fully 
accepted. 
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Spiritual and cultural contact between the 
people of India and China is millenniums old. 
Poet Rabindranath Tagore, after his visit to 
China in 1924, opened a path for reviving 
this reciprocal relation by inaugurating the 
Sino-Indiaii Cultural Society and building 
the magnificent Chinese Hall and Library at 
Santiniketan called Cbeena-Bhavana which 
has become a centre for scholars, research 
workers, teachers and students who have 
been working for Sino-Indian Cultural Cos 
operation for about two decades through the 
publication of studies and translations of 
ancient Indian texts lost in the original but 
preserved in Chinese translations and through 
the production of other works of allied 
interest. The quarterly Sino-Indian Studies 
contains high class research papers by scholars 
who have been working at Santiniketan or 
who take interest in the project. The num- 
bers under review contain about 270 pages of 
which over 230 are devoted to A Comparative 
Study of Fratimolcs'ha by Dr W. Pachow. 

The Pratimohsha, or Patimohkha as it is 
found in the original Pali, is a classified 
series of Rules to be observed by the 
individual Buddhist monk throughout his life. 
Besides being a code for the personal disci- 
pline of the Bhikkhus and Bhikkunis the 
Parajika and Sanghadisesa Rules, contained 
in the Pratimolcsha, give us an idea of the 
powers of the Sangha to punish the offending 
members of .the monastic community. By 
the way, the Rules help ue also to get a peep 
into contemporary political and social prac- 
tices, According to Chinese and Japanese 
Buddhism the Rules are said to be number- 
ing 250 and the Pali records contain 220 or 
227 Rules including the part known as *Adhi- 
karana-Samatha ’ (settlement of dispute). 


Being the earliest record of monastic 
Rules given with the precision, realism, 
insight and compassion of the Great Buddha, 
the Pratimoksha has drawn the attention of 
Eastern and Western scholars who have 
produced valuable editions of it and studies 
on it. These must have been of assistance 
to subsequent workers in the field among 
whom may be counted Dr Pachow who has 
now presented to the studies of ancient Indian 
culture a piece of original work bringing to 
date the researches on Pratimoksha. In this 
study are included historical criticism, struc- 
tural analysis, comparison of recensions, 
internal evolution of text constituents and 
the appraisal of influence outside the bound, 
ary of the monastic community. This 
critical study starts with a documented 
explanation of the meaning of the word 
Patimokkha first based on the commentaries 
and then by an analysis of the root word in 
' pratimokshya ’which gives the sense ' a state 
of liberation and an act of purification com- 
pulsorily binding on each one’. Next, the num- 
ber, date and authorship of th e Pratimohsha 
are critically discussed taking into account 
the source material available in Sanskrit, 
Pali and Chinese. After an examination of 
the evidences available, Dr Pachow comes to 
the conclusion that the oldest Rules of the 
Pratimoksha date back to B. 0. 500 and that 
no part of it could possibly be later than 
B, C. 250. Some details of the Councils of 
Rajagriha and Vesali are given in so far as 
they are connected with the redaction of the 
Pratimoksha, The genitic study of the Prati- 
mohsha starts with the upavasatha observed 
by the Brahmanas and the Sramanas, connect- 
ed with the Darsapurnamasa sacrifice on 
the full and new moon days. The Buddhist 
uposatha, on which the Pratimoksha is recited 
is an adaptation of the practice of the Vedic 
upavasatha gathering. An analysis of the 
Buddhistic code of ethics will reveal that 
they fall under two categories, firstly the 
general Rules of conduct termed Sila which 
must be observed by both the lay and the 
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clergy and secondly the particular regulations 
of the Order meant for the ordained clergy, 
that is, the Pratimoksha mentioned here. It 
may be observed that the general Rules were 
common for all people of ancient India as the 
Vedic and Jain texts also make that clear. 
Included in the disciplinary personal Rules 
of the Pratimoksha we get the Siksapada or 
precepts for the probationers which are not 
identical with the Sila Rules though there are 
resemblances between the two. 

The wisdom and compassion of Gautama the 
Buddha attracted to him innumerable disci- 
ples. The proximity of the great personality 
was often enough to convert even baser human 
material to pure gold. The first sixty disci- 
ples who received ordination from him 
became arhats and spread the gospel of the 
Master far and wide gaining a large number 
of followers who were ordained by the 
Buddha himself and admitted into the 
Sangha. When Kahula, the only son of Sid- 
dhartiia, asked for his patrimony, Siddhartha, 
who has now become the Enlightened One, 
ordered Sariputta to ordain the boy and 
accept him into the Bhikshu Sangha. Thence, 
forward the disciples of the Buddha were 
empowered to ordain candidates and receive 
them into the Order, This innovation accele- 
rated the growth of the Sangha in very rapid 
strides, perhaps leading to a diminution of 
quality inversely proportionate to the in- 
crease of the number. Rules and regulations 
were devised to insure against the short- 
comings and these are compiled in the 
finaijapitaha of which the Pratimoksha is 
perhaps the oldest part. These Rules were 
not drafted at one time; but they grew as 
occasions arose in the daily conduct of monks 
with varying antecedents and background, 
living under the same law. ‘ The original 
textb says Dr Paehow, 'before reaching itg 
highest development must have undergone 
several changes in the process of editing and 
redacting, as such traces have been retained 
in the existing texts/ The principal precepts 
came into existence when actual occurrence 


of a breach of the disciplinary regulations was 
brought to the notice of the Buddha and a 
penalty had to be prescribed. Subsequently 
Rules of secondary importance supplement- 
ing the cardinal ones grew stage by stage ^ 
with minor precepts gathering around them. 
The eight sections of the code dealing with 
(1) ex-communication (parajika), (2) confine- 
ment (sanghavasesha), (3) offences adjudged 
according to circumstance (aniyata), (4) that 
which requires repentance and forfeiture of 
one’s articles (naisargika), (6) that which 
demands repentance and confession before 
the chapter (payantika), (6) what is blame- 
worthy (pratidesaniya), (7) precepts of good 
manners (saiksha), and (8) ways of settling dis- 
putes (adhikarana-sasta), came into being. It 
is well known that Buddhism split into many 
schools after the passing away of the founder. 
Perhaps each of these schools possessed a 
Pratimoksha text of its own, though we have 
no conclusive evidence now to prove this. 
Eight of them still possess a Vinayapitaka 
containing the Pratimoksha texts, either pre- 
served in Tibetan and Chinese translations, 
or available in Pali and Sanskrit manuscripts. 
The most painstaking part of the present 
learned study is an elaborate comparison of 
each Rule as presented in these various 
sources and arriving at certain factual conclu- 
sions based on the additions, omissions 
alterations and transpositions confronted 
during the comparative study. 

Although the work is one of research of a 
high order meant for the specialist, the 
general conclusions succinctly presented in it 
and the regulations of Pratimoksha as far as 
they are presented in English are of interest to 
the general reader and of special value to the 
students of history and influence of monasti- 
cism here and elsewhere. Such systematic 
studies of ancient Buddhist texts from the 
background of Chinese and allied sources are 
a primary need for the reconstruction of the 
ancient Indian history and culture in a scien- 
tific manner. 
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A EEPOE.T ON RECENT ACTIVITIES 

IN THE BOSTON BAMAKRISHNA 
VEDANTA CENTRE AND THE 

PROVIDENCE VEDANTA CENTRE, 
APRIL, 1956. 

Swami Madhavanandaji, General Secretary 
of the Ramakrishna Order, and Swami Nirva- 
nanandaji, Treasurer of the Order, were 
guests of the Boston and Providence Centers 
during their recent visit to the United States. 
They arrived in Boston on Saturday, April 7, 
and were received at the airport by Swami 
Akhiiananda, Swami Sarvagatananda, Mrs 
Anna M. Worcester, and a number of other 
devotees. 

Swami Madhavananda gave a lecture on 
Sunday morning in the Boston Vedanta 
Society and the same evening in the Provi- 
dence Vedanta Society, at the regular weekly 
services in both places. Swami Nirvanananda 
gave a talk Monday evening in Providence 
and the following Priday evening in Boston 
on his experiences with Swami Brahmananda. 
His remarks were highly appreciated by the 
devotees in both Centres who were extremely 
touched by his intimate and inspiring 
reminiscences. 

The birthday celebration of Sri Rama- 
krishna was held in Providence on Tuesday 
evening, April 10. Swami Nirvanananda 
greeted the audience at the banquet and 
Swami Madhavananda gave a very interesting 
talk on the Master. Professor Ducasse of Brown 
University and Dr Richard Evans, a promi- 
nent Presbyterian minister of New York City 
were the other speakers. Swami Akhiiananda 
presided and Swami Sarvagatananda gave the 
invocation. Many distinguished scholars, 
ministers, lawyers, doctors, and devotees were 
present. 

The Boston Society held a similar banquet 
on Thursday evening, April 12. Dean Walter 


Muelder of the Boston University School of 
Theology welcomed the visiting Swarnis with 
deep appreciation for the message of Sri 
Ramakrishna and its effect in the United 
States. Swami Madhavananda wms the 
principal speaker on the message of Sri 
Ramakrishna. Swami Nirvanananda also 
gave a brief but very inspiring talk. Their 
speeches were deeply appreciated by the 
audience. Dr Allen E. Claxton, a prominent 
Methodist minister of New York City, anp 
Dr Richard Evans of New York City spoke 
on their appreciation of the great Master and 
his disciples, like Swami Vivekananda and 
Swami Brahmananda. They also spoke 
highly of the effect of the message of the 
great Master in various fields of American 
life, including the work done in the Massa- 
chusetts Institute of Technology and other 
educational and religious institutions by 
Swami Akhiiananda, describing how he is 
spreading the message of the Master through 
personal interviews, counselling centres, and 
institutional activities in various parts of the 
Eastern states. Swami Akhiiananda presided 
at the banquet and Swami Sarvagatananda 
gave the invocation. Among those present 
were President Herrick of the Newton Theo. 
logical Seminary, Mrs Case, who represented 
her husband, the President of Boston Univer- 
sity ; Dr and Mrs George Williams from the 
Harvard Divinity School, philosophers, scien- 
tists, theologians, ministers, doctors, and 
other prominent persons, as well as the 
devotees of the Society. 

The visit of these two distinguished Swarnis 
was indeed a great event, not only in the 
history of those two Centers but also in the 
other Centers of the Ramakrishna Mission in 
America, They were deeply appreciated and 
were requested to come again. 


The birthday of Swami Bamahrishnananda falls on Saturday, August 4, 1956 
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English Translation, 
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Main Contents* 
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The Story of Shiva, the Great God 
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Mandukyopanisliad . . 0 12 

Taittiriya Upanishad .,20 

Aitareyopanishad ..10 

Svetasvatara Upanisiiad . . 1 8 

Brihadaranyaka Upa^nishad ..78 

Mandnkyopaniskad (%vifcli Gauda- 
pada^s Karika and Sankara’s 
commentary. Translated by 
Swami Nikhilananda) ..80 


GITA : 

Srimad - Bhagavad - Gita (With 
Sridbara’s Gloss. Translated 
by Swami Vireswaxananda) ..70 

Do. by Swami S^warupananda 6 8 

MISCELLANEOUS: 

Brabma-Stitras By S'wami Vires- 
warananda Pp* nxyiii 
+560 ..60 

Upadesbasakasri'Of Sri Sankara- 
ebarya ' *.38 

,Narada Bbakti Sutras ..30 

Worship of Sri Ramakrishna . . , 1 • 0 


Rs. A. 

Devi-Mahatmyam (Chandi) 

(Durga Saptasati) 2 0 

Vakyavritti and Atmajna- 
nopadesavidhi of Sri Sankara- 
charya ..10 

Ramakrishna Kathamrita 

(in Sanskrit) ..20 
Atmabodha of Sri Sankara- 
charya. Translated by Swami 
Nikhilananda ..40 

Vivekachudamani of Sri 
Sankaracharya. Translated by 
Swami MadLavananda ..30 

Vedantasara of Sadananda. 
Translated by Swami Nikhila- 
nanda ..20 

Drig“Drisya-Viveka. Translated 
by Swami Nikhilananda ..20 

Yatindramatadipika of Srinivasa 
Dasa (A Manual of Visishta- 
dvaita) ..50 

Mimamsa-paribhasha.Translated 

by Swami Madhavananda ..28 

Vairagya-Satakam ..10 

Laghu-Vakyavritti . . 0 12 

STOTRA LITERATURE: 

Sivamahimnah Stotram . . 0 12 

Stotraratna (Text and translation) , 0 12 

Divine life (Selections from 
Sanskrit Scriptures by Swami 
Yatiswarananda) . . 3 0 

Universal Prayers (A companion 

to the above) ..24 

Altar flowers ..28 


SRI RAMAKRISHNA MATH 


Mylapore, MADRAS-4 
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THE VEDANTA KISAHI 


July, 19 


BY SWAMI ABHEBANANBA 

MYSTERY OF DEATH 

A Study in the Philosophy and Religion of the Katha XJpanlshad’* 

Life in tbe abode of Death has always been a puzzling problem of great thinkers of 
every age but Swamiji gives a very delightful exposition of the subject from different 
angles of vision and this is sure to make an. effective appeal to the popular mind. 

Demy. S vo. 396 Pages. Rs, 


Life beyond death : A Critical study in the 
Mystery of Psyche and Spiritualism. With 
a photo of a Spirit»writing. Rs. 6-8. 

India and her People : A Survey of the social, 
political, educational and religious condi- 
tions of India. An epoch-making book {New 
edition). Rs. 6-8. 

Science of Psychic Phenomena : A critical Study 
in the Mind and Its Powers. Rs. 4. 

Doctrine of Karma : A Study in the Practice 
and Philosophy of Work. The author has 
unveiled the mystery and interpreted the 
arts of Works. Rs. 3. 

Lectures in India: Inspiring thoughts on Reli- 
gion and Nationalism. Rs. 3-8. 

Songs Divine : Sanskrit Hymns with English 
translation in verse. Rs. 2. 

Ideal of Education : The aim and object of 
Education have been delineated in this neat 
volume. Re. 1. 

Reincarnation : A key-note to the philosophy of 

the Greeks, Hindus, Christians, Sufis, Chi- 
nese, etc., and the theory of Rebirth prevail- 
ing over many nations of the world. Rs. 2 

How to be a Yogi ; An illuminating work on 
the philosophy and practice of Yoga explain- 
ed in the light of Modern science. Rs. 4. 

Philosophy and Religion: This volume deals 
with fifteen illuminating chapters that solve 
all the knotty problems of Indian Philo- 
sophy and religion. It covers the discussion 1 
of different aspects of Philosophy and reli- 
gion and their application in our practical 
life. Rs. 6-8. 

True Psychology : This volume on true Psycho- 
logy is a unique contribution to the field of 
psychology which proves that psychology 
can lead us beyond the ranges of our mind 
and senses. Rs. 6. 


Swami Vivekananda and his work : This little 
pen-picture has all the merit and beauty of 
its own as it came out from one of the dear- 
est and worthiest spiritual brothers of the 
great Swami Vivekananda, Re. 1. 

Human affection and Divine Love : A work on 
Mysticism dealing with the process of Divine 
Communion through love and love alone. 

Rs. 1-8. 

Spiritual Unfoldment ; The guiding star toward 
religious perfection. Rs. 2. 

Path 0 ? Realization : A Study in comparative 
Religion and Philosophy. Rs. 4. 

Self-Knowledge : A Study in the Mysticism of 
the Upanishads. Rs. 3. 

Religion of the Twentieth Century : As. 12. 

Christian Science and Vedanta : As. S. 

Divine Heritage of Man : A clear solution of all 
questions and problems of God. His exist- 
ence and attributes. Rs. 4. 

Sayings of Ramakrishna : A wise anthology of 
the precepts and parables of the Great Master 
by his gifted disciple. Rs. 3. 

Attitude of Vedanta towards Religion : Selected 
Lectures on Vedanta and Religion. Rs. 6-8. 

Pamphlets: AT SIX ANNAS EACH 

Why a Hindu Accepts Christ and Rejects 
Churchianity: Why a Hindu is a Vegetarian; 
Unity and Harmony : Word and Cross in 
Ancient India. 

An introduction to the philosophy of Pancha- 
dasi Be. 1. 

WOMAN’S PLACE IN HINDU 

RELIGION As. 12, 

Progress and Perfection : By Swami Prajnana- 
nanda, Re. 1/- 

Swami Vivekananda and Modern India : 

By Swami Jagadiswarananda, As. 12/- 


LIFE OF SWAMI ABHEDANANDA 

(AN APOSTLE OF MONISM) 

% SISTER SmVANI (l/r5. 

Along with many new incidents of Swami Abhedananda's eventful life and glorious career 
in the West for quarter of a century. This volume also throws much light upon the History 
of the Vedanta Movement in the distant lands far across the seas. Price: Rs. 7-8-0. 

SWAMI VIVEKANANDA 

PATRIOT- PROPHET 

% BiiiTtpBroEANATH Datta, A. If, (Bxowq) ; Db; Phil. (Hamburg) 

,With'' infinity 'carAand tender love— Swami ji*s life interpreted -from'a new, ang|© of vision. , If a 
''vtmSef'.of. 'original' SaesimiUe. of and hdfid-w'ritif^, 

, :R: A); a;" R, a 'l';it;R' <’$, M ,#«l' A'; '"S;t';R 'e R T*. ■ '.C A; L jc ' U' T,T' A « ' 



August, 1956 


THE VEDANTA KESARI 


JUST OUT! JUST OUT!! 

NEW BOOK 

THUS SPAKE THE BUDDHA 

Compiled by 

SWAMI SUDDHASATTWANANDA 

Choicest selection from the Sayings of Lord Buddha with an invocation 
by Poet Rabindranath Tagore and an appreciation by Swami Vivekananda- 
Excellent get-up with a beautiful Tri-colour Portrait of Lord Buddha 

on the cover. 

Pp* 120 Price: As. 6 only 

SRI RAMAKRISHNA MATH 

MYLAPORE :: MADRAJS*sif 


New Book 

RAMAKRISHNA 

PROPHET OF NEW INDIA 

(Abridged from The Gospel of Sri Ramakrishna ) 

Translated and Compiled by 

Swami NiKHILANANDA 

With an exhaustive introduction of 85 Pages 
Foreword by 

ALDOUS HUXLEY 

Here is the first popular edition of The Gospel of Sri Ramakrishna. Here are 
intinaate revelations of spiritual truths from a sensitive and disciplined mystic. 

PRINTED IN LONDON 

Very attractive geUup and neat printing 
Demy ^ Page 38V 

Price Rs. tO only Postage: Re. I/Z;- 

SRI RAMAKRISHNA MATH, MYLAPORE, MADRAS-4 



THE VEDANTA KESARI 


August, 1956 


THE HOLY MOTHER BIRTH CENTENARY PUBLICATION 

THUS SPAKE THE HOLY MOTHER 

Oompiled hy SWAM! SUDDHASATTWANANDA 

Choicest selections from the Sayings of the Holy Mother with an invocation by Swami 
Abhedananda. Fine printing and excellent get-up with a tri.colour picture of the Holy 
Mother on the Cover. As beautiful and handy as THUS SPAKE SRI RAMAKRISHNA 
and THUS SPAKE VIVEKANANDA. 

Pp^ 102 * Price .• As. 6 oniy 


SRI RAMAKRISHNA MATH, MYLAPORE, MADRAS-4 


NEW BOOK! 

WORSHIP OF SRI RAMAKRISHNA 

By swam! SUDDHASATTWANANDA 

This small book contains the detailed directions about the daily and special worship 
of Bhagavan Sri Ramakrishna according to scriptural rules. Directions have been given 
in English and Mantras in DevanagarT script. Process of HOMA has been explained in 
detail with a diagram. Different Mudras have been explained and hymns on Sri 
Ramakrishna, the Holy Mother and the Guru have been added. 

Edited by SW/iMf MAD HAVANAN DAJ I MAHARAj 

General Secretary, Mamahrishna Math and Mission 

Neat Printing Attractive get-up 

Pp. 64 Price Re. 1/- only 

SRI RAMAKRISHNA MATH, Myiapore, MADRAS.4 


NEW BOOK 

Ramakrishna Upanishad 

By 

C. RAJAGOPALACHARI 

OBIGllSrALLY WBlTTBlSr IN TaMIL 
ANB TBANSLATED INTO English 

BY Prof. K. SWAMINATHAN m.a. 
and others 

Selected teachings of Sri Ramakrishna 
imparted through instructive parables 
retold in a very easy* interesting and 
modem style. 

The Tamil Edition which is also publi- 
shed by us has been considered as the 
best book in Tamil for the year lJJ5:2-53 
in education, psychology and religion by 
the Tamil Academy of Madras and has 
been awarded the first prize. Excellent 
printing and yery attractive get-up. 

_ '-Pagm'^lOQ.''^^ ^ , Pi^ice - i?e, i/- only 

''MATH': 

■MYLAPOHE -A ' :'s,; MADRAS-4' 


Srimad Bhagavad Gita 

WITH 

THE GLOSS OF SRIDHARA SWAMI 

★ 

Translated by 

SWAMI VIRESWARANANDA 

OONTAINS THE ORIGINAE TEXT IN 
DEVANAGABI' OHARACTERS AND 
RUNNING • TRANSLATION FOLLOWED 
BY THE ENGLISH RENDERING 

' OB' sbidhaka’s gloss. 

Pp. 536 Price: R$. 7/- 

SRI RAMAKRISHNA MATH 

MYLAPORE : : MADRAS-4 




